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Description of SOME natives OF the indies
The dwelling place of these natives of the Indies, called Caribs or Balouy, is located between the second parallel after the equator stretching to the tropic of Cancer, or, to make it easier, between the two parallels lying between the equator and our tropic, around 313 or 314 degrees of longitude and of latitude about from the 12th to the 16th or 17th. . That is how they are marked on maritime maps. They are called Dominica, Martinico, Santa Lucia, Marglianto. They are also two other groups called Guardeloupe and Saint-Vincent, which I will not mention at all, although they are inhabited by the same natives who call them in their own language : la Dominica Holotobouli, la Martinica Joannicaira, Santa Lucia or Sainte-Allouzie Joannalau, Marigliana or Cotton land Aulinagan, la Guardeloupe Caroucaira, Saint-Vincent Joalamarqua. There is also la Grenade, that they call Carnar, Saint-Christophe Jomaricca and Montserrat Ariogan. The climate is very hot there during the day and very cool at night, which makes the air very healthy. Dawn and dusk are sudden with very little twilight. At noon the sun is so hot that it is necessary to quit work and look for some shade, it is then impossible to walk on the rocks and sand along the shore. In all seasons the trees are green and there is only one season and no winter. 

Sometimes there are heavy and sudden rains which last for periods of nearly six weeks. They only last an hour and end quickly. They are not regular and they begin and end from hour to hour, in all seasons, and especially during the new and waning moon. They are subject to such strong winds that they rip up trees so big that four men would have trouble holding them. They begin around the month of august and last until the end of September, sometimes sooner and sometimes later. The sea is then wild and not at all safe, especially close to a land named Houragano. Very often the Indians are forced to leave their huts because the water passes underneath but they are so well made that they are never destroyed by the wind and the water can't get in. 

The natives
The natives of the islands, called Caribs, whether male or female, are always naked, wearing their hair down to the waist in the back and down to their eyebrows in the front. They pull out their beards by the root and when the beard is too thick, they shave it with a certain reed, which being dampened and folded, shaves as well as a barber's razor. They rub themselves every morning with a red paint called couchieue
 which, being soaked in coconut oil, keeps them cool and protects them from the sun. This is also for them a beautiful decoration, without which they wouldn't dare visit each other. They are rather short but very skillful and strong. Both men and women have beautiful faces which are not subject at all to those natural defects found elsewhere: the lame, the hunchback and the blind (unlike those who swaddle and wrap their infants so tightly that they render them deformed, similar to cynocephalus or dogfaced baboons formed by a tying to which nature becomes accustomed so well that all are born naturally this way). They almost never turn bald or gray, nor rarely does one see a white hair in their beards, which they attribute to the application of coconut oil, which darkens the hair. They are quite spontaneous, whether in love or in hate, which is why they eat their enemies, grubs, lice and fleas which get into their feet. And if something that they can't burn or throw it into the sea makes them angry or hurts them, which frequently happens at night when they run into one of their house posts or some rock which hurts them or against some knife or piece of metal which cuts them, then, often having thrown it on the ground, they get very angry and will spend a quarter of an hour swearing. And extending the right arm as far as they can towards the left, they move forward and strike the left hand under the right armpit while repeating this insult over and over: ollibation, ou, ou
. They are very curious to learn the languages and the customs of foreigners. They ask all the time about our way of doing things and if we do the same things that they do. In order to better understand us, they make us spit in their mouth and ear, believing in this way to learn French quicker, asking us what we called each thing and telling also what it was called in Carib, exhorting us to learn their language and telling us: « learn it well and when you know it, you will go about naked like me, you will have yourself painted red, you will wear your hair long like me, you will become a Carib, and you will no longer wish to return to France. And I, speaking like you, will take your clothes and go to your father's house in France and I will call myself by your name and you by mine. » Most of them named themselves after their French guests. We took their names, even to the point of making some kinship alliances with them and we only used names such as father, brother, child, and so forth. But many of those who had guests preferred to call them banari, that is, compadre or friend rather than some other relationship, saying that it was a finer name than father or child, and so we usually called them compadre or in their language banari. When we first arrived among them, they made us understand what they meant in two ways: the first, using some word in Spanish or French and the second, using sign language. It was often necessary to guess and sometimes it would take a long time before we actually understood what they meant. Moreover, a child learning their language must learn two at once, that of the men and that of the women. If you ask them the reason for this, they answer that the difference is a result of their different natures. And so the men call the moon nouna
 and the women cati
; in order to say « hello, son », men say maboiqua immouru
 and the women say mabiorgnora hi; in order to say « come here », men say accabou ou ou
 and the women acquietos, and so forth so on with many other words. This difference exists in the language but also in many other superstitions, the men abstaining from sitting in chairs made for women, and women from those made for men, the women sitting instead on the ground. Likewise, they never help each other at all, although they are sometimes very much hindered by this whenever they run their errands; for instance when the husband and wife go up in the mountains in search of manioc or fruit. The women ordinarily hold their infants. It is one of their superstitions that only women may carry a basket and so coming back they are loaded down like mules, carrying their load on their backs, attached and piled high in a little basket which is supported in the back by a strip of bark which passes over the forehead like a headband, about which I will say a word later. And loaded like this, they also carry their infants in their arms and travel in this way on paths so rough and difficult that when we later went there, we had to use our hands as much as our feet, especially when it had rained. However, their husbands return comfortably, before or after them, playing with a knife or chewing on a piece of sugar cane, and even if the women collapse under the weight, they wouldn’t at all relieve them, not even taking their infants from them. And arriving back at their little house, they wouldn’t help them to unload. Even their children would not help them because it is something only girls must do. As for me I did help my hostess unload and, if she were carrying something good, pineapple, potatoes, sugar cane or some other fruit, it was mine because she was so happy to be helped with her load. 
Every year many ships arrive there with French, Flemish, English and Spanish who sail into these islands in order to stock up with fresh provision, take on water and gather fruit, principally cassava, which is the bread of the Indians. The Spanish only dare spend one day and night there and when the natives deal with them, it is only done with a bow and arrow in one hand and the goods they want to sell in the other. As for the French, Flemish and English, they stay as long as they wish and go where they wish. Still, they like the French above all other people and make a difference between them and other foreigners, whether it be that they had spent more time with them than with others or whether there had been some before us who had put themselves at their mercy, something they had not told us. For sure, they had never received so many French guests, who stayed for such a long time and who ate, drunk and slept like us and didn’t even have a ship in which to return. Those who came to stock up or in order to await the right season to sail to Peru
 stayed there about six weeks or a month and they ordinarily withdrew to guard their ships day and night. They didn’t know or learn anything about their customs as we did. We never left them for a ten months, following and going with them everywhere, having nothing else to do. They felt comfortable seeing us and would not mind us being there. 
ABOUT THE GOOD TREATMENT WE RECEIVED FROM THE CARIBS 
At our arrival we were so thin and worn out that they took pity on us, and all of them wanted to take one of us as a guest in their home, and those who had no one at all tried to take someone from those who had several. They would come near us to tempt us and they would say: « out at sea, your Captain Fleury made you eat your shoes from hunger », and we answered yes. They said: « Captain Fleury is no good ». « From what I see » they said, « you must throw him in the sea, since you are so thin », accompanying this with a ridiculous gesture, pulling down the right eyelid (they have got a proverb according to which it is fat which pushes the eyes out of the head. It is actually true that a person worn out by hunger can not have full and smiling eyes). It also showed that they had watched our bodies for a long time and that they knew how thin we were. They showed in their gestures that they were really astonished by it, repeating always these words, which are signs of astonishment, cai, cai, cai, and the women saying bibi, bibi, bibi. After that they gave us something to eat, while saying, « here eat this, it will give you a big belly like mine, and if you want to come to my house, you will find all sorts of food which will soon make you fat. I will also give you a hammock to lie in and every morning my wife will make you cassava as she does for me. » But if someone disagreed, he would tell him: « your compadre has so many Frenchmen at his house that in two or three months he will no longer have any cassava to give you and you will die. » But if some of us agreed to it, they asked him where his old clothes were, that they hastily took at their home in the dugout canoe; and arriving at their house, they put at the feet of their new guest all kinds of food, telling them, « I give you that because you are my compadre» because they felt like they had to give him something as a sign of friendship. The concern of these good people was such that they got up three or four times during the night to feel the belly of their guest, in order to judge if it were still small: and if it was, they woke him promptly in order to make him eat, telling him « my friend, get up and eat some cassava, because you have a small barrique
 », a borrowed word meaning belly. But if the guest did not want to get up, saying that he was still sleepy and in fact fell back asleep, they would put some food under his bed and even in his bed, like warm cassava with fish or something else so that he could eat whenever he felt like it. Whatever food they ate during the day, they would share it with their compadre taking for granted the warm cassava they that they offered them in the morning, which was enough to fill up a stomach for the whole day. It is worthy to remember that these Caribs were arguing among themselves about who would have the most guests; they called these guests compadre as a sign of great friendship and were given in return some old clothes, shirts and other things that they no longer wore; then the guests were led into their homes where they were provided with all sorts of food without being asked anything in return. At first they suffered bad stomach aches because their guts had shrunk up as a result of being hungry so long, and also being very hungry and then eating a lot without being able to feel full, a few dying and others suffering great pain for which nothing could be done but to sprawl on the beach. Without the use of turtle fat, which allayed the pain in the bowels, few Frenchmen would have been saved and remained alive. 
The good nature of the natives showed itself right from the start when the sand flies invaded our feet and harassed us so intently, finding our soles easier to penetrate than those of the natives, which are as hard as horn. It was hideous to see. They dig big holes both underneath and on the top of the foot into which one could insert the tip of a finger. The bites made our feet so swollen and full of pus that it was impossible for us to stand. And our good Indians were so careful in removing them; it was obvious that they dreaded hurting us. Afterwards the women wrapped our feet in the linen we had given them, after having put some tobacco juice in the holes, which greatly relieved the pain. Others put in the wounds tar oil which also did them some good. And when they bandaged us, they were so afraid of hurting us that at each step they asked us if it hurt. They acted this way because they really loved us and would have liked for us to stay forever. They felt a lot of pleasure being with us. Also they believed the devil never struck when we were with them. Even when they went to their plantations which are high up and at some distance, wanting to take us there, we excused ourselves, saying we couldn’t walk without shoes; and they didn’t take it badly. When going somewhere else or going out to sea, and when we couldn’t refuse, they made us go first and when reaching our destination, they treated us the best way so they enjoyed our company. Therefore, when we mentioned leaving them to rejoin Captain Fleury, they got angry and tried to convince us to stay and prevented us from going. « Don't you have enough food here? They believe that we are born into the world just to eat. “Don't you have enough cassava, turtle, fish, lizards, crabs, agoutis, pineapple and bananas?” They would name an infinite number of other local foods calling them all out one after another for us. They would also tell us: “Don't you have your belly as big as ours? And have you ever been hungry in this country? Why do you still want to return to France especially with this Captain Fleury who makes you eat your shoes while at sea? He has a small boat shaped like a turtle which isn't worth anything and which can't hold much cassava? » Moreover « Chemin, as they call their God, told us that your boat will break apart at sea, that you will die and that we will no longer have compadres from France. Wait a few more months, for Chemin has told us that some large Flemish ships ought to arrive here in two or three moons, which will be loaded down with a great deal of provisions, and so we won't be at all angry that you are leaving, and we will give you many cassavas, potatoes, bananas and other things to keep you from going hungry, and will also give some to the captain of the ship so that he will receive you. But if you go off with Fleury, we will not give you anything at all. » But seeing us resolved and even ready to leave, they withdrew far away in order to see no part of our leaving, so sad they were. We even saw them crying, something they rarely do. They wanted to give us back all the clothes that we had given them, in order to make them feel better, we told them we were going to France just to get some shoes and shirts and that we were coming back. But then they were clever enough to promise that they would make so many gardens that there would be enough of them to sew tobacco in such abundance that they would harvest enough of it to trade with the French and the Flemish for shoes and shirts which they would bring to us here without our having to go and get them. In short they used all means necessary to keep us there, so sorry were they that we were leaving them. We have even learned since, through some Frenchmen who were there since we left, that they spoke of nothing but us, asking them if we were coming back and that they had prepared for us a certain amount of tobacco, hammocks, parrots, bows and arrows and a thousand other things which they refused to sell to them or barter for whatever it was that they offered them, saying that they had kept them for their good compadres who were supposed to return in some moons and that since their leaving they had been tormented by the devil more than before. For my part, I wouldn't know how to remain silent about the favors I received from them, for at our landing, I was put not ashore, there still being three meters to go, since we couldn't land, neither in our ship nor even in our launch, then having hit a few rocks, so that I was forced to get down in the water up to my knees, carrying a small bag and my sword, so that arriving on the beach, I was forced to lie stretched out there and when the tide came in, it had half-covered me without my having the power to move farther back, I being so weak. But in this state I was rescued by many of the natives, one having lifted me up, another relieving me of my bags, another of my sword, another brought me something to eat, another something to drink and at the same time they led me to their dwellings, extending the same hospitality to all our companions. 
ABOUT THE FERTILITY OF THE COUNTRY 
The land is quite mountainous and covered with tall thick forests extending right down to the sea. Good and very beautiful rivers full of fish descend from these mountains, and the whole land abounds with fruit, most of which having been brought here from Peru
 or Brazil and of which they kept the original names. However, they have also given other names to them in their own manner that we didn't bother learning because their language is not understood farther away than their own islands; and even from one end to the other they barely understand each other and have different accents which is the reason they make fun of each other. It is difficult to find a spelling for the language because it is uttered in the throat. 
The fruit are cashew
, guava, cachiman
, a type of noromoucy, a very beautiful but poisonous fruit that we could call “apple” or “plum”, palmetto and manchineel fruit, a lovely but poisonous fruit, papaya, caroubali, pineapple, banana, gyromon
, sugar cane, “grapes” and a “thistle” which is very good, and red peppers, from which they make a sauce. There is also a certain leaf which they call touri
 and ouraba
. It has the color, size, taste and smell of the malabati, or folium indicum, but it has only one sinew in the middle and the malabati has three very distinct and separate ones, in appearance like a laurel leaf, with the taste of clove, indeed stronger. Just like pepper, it is not really a fruit but it gives flavor to meat. But it is better to classify it as a fruit; the same way cotton is put in the category of trees and plants because it is a necessary and useful tree. The roots there are as good as the aforementioned fruits. Manioc is a root from which they make both bread and wine; also potatoes, couchou
, cyboulissi, eria, and riboulissy. 
Birds include two or three types of parrots, very good to eat, chickens, pigeons, turtledoves, ring-doves and an infinite number of others quite different from ours. And among these birds, there is one that is no bigger than a nut, much like our woodpecker and also completely green, which while flying makes a noise like a large fly. There are also a number of flies and all kinds of bees who make both honey and beeswax, sometimes quite unlike ours. There are also two other types. Terrestrial animals include lizards, agouti
, a type of rabbit, acouli
, a type of cat but good to eat, and three kinds of crab, which they usually eat when ill. 
The most common fish among many are turtles, sharks, cybouli and manatee, which they hate to eat because it is too oily. But I mention it because there are a lot of them and the meat is not considered bad by foreigners. There are many other fish as well, many different from ours. These are the animals which serve to maintain life. Animals and other things harmful to life are these: firstly, among the fruits there is the manchineel, which is a true poison, and about which I will speak later; in the class of winged things, there are in addition certain very annoying flies. In the class of terrestrial animals and insects, there are snakes, toads and large numbers of scorpions, ants, and sand flies which invade the feet, about which I will speak in detail, giving both their Spanish and Indian names. 
ABOUT THE TREES 
The cashew
  is a tree called cachú by the Spanish and orouy
 by the Indians: it bears fruit only once a year in the Indies, although all the others fruit two or three times. This tree is not very tall but it is loaded down with fruits. The fruit is a little bigger and nearly the same shape as a big date, but different in color. It is of a beautiful yellow or flesh-color, and bears a little nut on the rounded end. It is eaten cooked over coals rather than raw. Raw it produces an oil (which is caustic and helps cure skin problems) giving it a bad taste, but cooked it tastes like a hazelnut. This fruit produces a great deal of juice which is used to quench the thirst and to anoint. The great abundance of this tree, principally in Dominica and Martinique, was the reason we made wine from it; boiling it for twenty four hours, it both tasted good and was good for stomach aches. 
The guava, called guayaba by the Spanish and oriapa
 by the Indians, comes from a tree a little taller and with broader branches than cashew; its fruit has the size and shape of an orange. It is green when not mature and yellow when ripe. Inside it is full of tiny stones as big as the head of a large pin, and from which comes a sweetish odor so strong that it can be smelled ten steps away. It is a cure for stomach aches. There is another type of guava, called papaya, some of which are as big as a fist, yellow on the outside and nearly red inside. These are filled with seeds which have the taste, form and size of prepared coriander. It also is good for stomach problems. The tree that bears them is very tall and straight, about seven or eight feet, and hollow on the inside, around a half a foot thick and nearly of the same material, easy to cut as a banana. When cut, it produces a white milk-like juice which when touched causes skin irritations. It has few branches at the top. 

Cachiman
 is a very tall, straight tree which only has branches at the top where its fruits hang; it has bark, leaves and can be peeled just like a cherry tree. The fruit is like a large quince and very green and completely marked with black stripes, just like scales that one would swear that they had been copied from a design. When the fruit is ripe the insides are like clotted milk, as much in their color as in their taste but a little sweeter and very cold, and with about a dozen almond-like nuts. 
Caroubali is a tall, straight tree and has at the top wide branches with narrow leaves like those of an almond tree; it bears a lot of large, bean-shaped fruit which has flesh as hard as wood; among its stones, there is only one which tastes like spice bread and the others are worthless. It is true that I have only tasted one of them, which had fallen from the tree a long time before and none of the fresh ones because the juice had congealed or hardened. 
Maube is a tall tree so thick that two men cannot get their arms around it. It produces a kind of yellow plum as big as an olive but a little longer and mossier on the ends, the taste tending toward the sourish, the stone so big that what is left to eat is less than the thickness of a coin. There is, when in fruit's season, such quantity of them that the ground underneath is covered with them. The stone is not solid. It is possible to flatten it by pressing hard. It is quite fibrous and is healthy. 
Ouraba is a little shrub which has laurel-like leaves except a little larger; putting it on the tongue or broken between the teeth, it produces a taste like that of the best cinnamon. From our first discovery of it, we boiled every food adding some of it to give it a good taste, and even when preparing provisions for sea, as we had done for a long time, having brought some leaves to France, they had kept all their flavor as if they were just picked.
 Maurou
 is the well-known cotton plant. We will only mention that the natives call it maurou when uncarded and cama when it is, and that they gather it carefully to make their beds, called hamaca
, as well as for women's stocking which reaches from the ankle to the calf, of one piece and made right on the leg, very narrow but stretching out at the calf which they consider beautiful. At the top of this stocking they put a kind of garter above the knee, which, made right on the woman's leg, is very tight at the top and towards the ankle, they make it stretch out the width of four or five fingers, having thus covered half the foot and they call it nichepourou
. They also use cotton for other things. As for the palms there are so many other authors who have discussed them, that I yield the subject to them, only adding that those which grow in the country we are discussing are not pure nor true palms, bearing only little nuts that our natives, after breaking them and removing the insides, pile them in a mortar, reducing them to a paste which when put in the sun results in an oil with which they oil their hair and with which they soak their red paint called couchieue
. 
Camoury
 is a type of apple tree very much like our own which produces apples some of which are two or three times bigger than the head of a man, others less: some are oval or heart-shaped, others round. They are not at all rough but most are highly burnished and smooth, and it must be believed that nature has produced this fruit not to be eaten, as it isn't worth anything, but to be used as a dish for the Indians who haven't any others; and it must be noted that the riper this fruit is, the harder the rind becomes and as thick as the width of two or more large coins and so tough that it is almost impossible to cut. And thus they have several uses for it after having prepared it in the following manner. They collect these apples and put them in the sun for two or three days; then, splitting the smallest in half and putting them back in the sun for two or three days, in order to remove more easily the insides, a whitish material which has a sweetish odor so strong that it causes immediate intoxication. To split this fruit they wrap a small cord around the part where they want it to split and then with a small stick strike the cord all around until digging in it leaves a slight indentation on the fruit; then inserting the point of a knife into two or three places in the fruit, it splits in the same place marked by the cord. I wanted to experiment with different ways of doing it but it breaks into tooth-like and unequal pieces. Then having removed the inside material, they prepare these holes for their purpose, using them only for what they were intended to be used for; they never drink from the same vessel from which they eat, and in order to distinguish among them, being of the same material, they name them according to their use. That, for example, which is used to hold meat or pepper they call lita and of those in which they put water or wine, the larger, is called rita
 and the smaller heart-shaped one, taba
. The smaller taba can be used to draw from the larger rita which has a rather large opening in the top. Because rita and taba are only necessary for carrying liquid outside of the village; being full of some liquid because of it's large opening , they may pierce it again in another way and call it comori
, something we will discuss next. 
The comori, in which they put the wine to be carried outside the village, is made as shown in the drawing; it is like rita except that the comori is painted red and that the rita used for water isn't painted at all. And the rita used for wine is also painted red with some black workmanship at the top. They make a small hole at one end, not quite as large as a half-coin and through this hole everything inside is emptied, which doesn't happen without a lot of trouble. Having then cut out the rind to the size I mentioned, they insert a round stick which goes easily into this soft material. Stirring around on both sides, the material breaks up but sometimes with very little coming out. With just this small amount having come out, they go to the river and get some little pebbles on the shore that they put in their receptacle, adding some water and stirring it around so forcefully that the pebbles push around and break up the matter; and in order to get it out, they fill it with water and then empty it, and the water little by little carries out all the matter. The receptacles being made that way are painted black and red. The natives give them away as gifts to one another. They name them coy or “calabash”. We took many of them when we left in order to use them as bowls to put meat in. They never get confused with the names lita, rita, taba. The ones dedicates to wine are only used on caouynage
 days that I will describe later on. There is another type of these fruits which are never bigger than a pear, some which the Indians carry around the neck filled with ashes made from the bones of their enemies which they believe have the power to protect them in war, or with ashes of certain snakes which they burn and rub themselves with often in order to strengthen their limbs and give them the courage to go to war. 
ABOUT THE PLANTS 
Pineapple called mays
 by the Spanish and eyyoua
 by the Caribs is a plant as tall as an artichoke which only fruits once and then dies; its leaf is about 3 feet long and three feet wide, very hard, toothed and seemingly folded along the edge. This fruit is unique in size, beauty, quality and pleasant odor. It is almost round and longer than a man's head. There are also some (varieties) which are only as long as two fists. When unripe it is green or tan. Ripening, it becomes a really beautiful flesh color or golden yellow with a sweet odor which can be smelled some distance away. And what is excellent about this fruit is that depending on its size, there are no pips or stones nor anything preventing us from biting into it as into an apple. Its leaves are arranged in such a way that one would think of a plume of feathers, and although they are very long, hard and narrow, they are arrayed with great symmetry. The fruit is set above the leaf-fan at the summit of which there is set another smaller one which placed there perfectly sets it off. It produces a large amount of juice of which we had so much that, so we would not spoil it, we made wine from it, pressing the fruit to yield a large quantity of juice which, boiled for twenty-four hours, yielded in the end a wine better and more delicious than ours. But the trouble is that it must be drunk immediately after boiling, otherwise it turns sourer than any vinegar and becomes very dangerous, causing intense stomach aches. There are several authors who have written about it, but they don't describe any as large as those here and insist that they have only heard about those in Brazil and Peru
 which don't grow as large as those here in the Indies of our natives. It's not a question of there being here no smaller ones, our having seen very few of them, our not having gone very far into the region where they grow. Alongside the tip if the fruit, there are two or three identical shoots about the size of an egg, which when cut off fall on the ground and produce there another plant. 
PLANTAIN, BANANAS OR BANNATANA 
Garcie du Jardin (1602) discusses this plant in his Histoire de quelques plantes des Indes, book 2, chapter 10, when he speaks about the Musa. 
According to the Indians it is a plant of about two fathoms in height, very scaly and, at the base, as wide as a man, growing steadily thinner towards the summit, which bears the fruit. The fruit is as thick as the arm of a man and more or less the length of 8 or 10 thumbs, hanging together on a stem where there are sometimes 50, 60 up to 120. The flower hangs on the end of this stem and having ripened falls right at the foot of this banana tree which will no longer bear fruit; another one will grow where the flower fell in four or five months, so that the plant always lives on. The leaf is very thick, about four feet around and a half a foot wide: it provides the Indians with a great material for covering their houses and they call it balyry
. As for the trunk, however thick it be, it is nevertheless so soft that it can be cut with a little knife when we want the fruit at the top. This produces a sap which quickly turns black. The fruit not yet being ripe is green and very hard and heavy; ripening, it turns yellow and softens. The Indians most often collect it when green and hang it from the ceiling to ripen. When they wish to eat it, they remove a large, thick peel which easily splits into three parts, and there is in each of them a cord which gives a nearly triangular form to the fruit; in others [plantains] there are four of them. The insides of the fruit are quite dense and of the color and of nearly the same taste as those of an apricot. We sometimes have it cooked in hot ashes and it is an excellent food. Because there was such a great abundance of them, we made from them some wine, which tasted like cider, and to do this we chopped them into small, round slices, the thickness of a coin and then filled with plenty of water a jar or one of those coys
 which I described earlier and then boiled it like wine for 24 hours. The Indians did not want to drink any of it because they disliked the sourness. But here is what they did to make their liquor. The women put a great quantity of bananas into a large terrine that they called louara
, putting a little water at the bottom so they do not break up, and after having put all the bananas into it, covered them well with the leaves of the same fruit and, in this fashion, leaving them five or six hours on the fire, at the end of which time, having become very soft, they put them into a wooden mortar that they call hana
; the pestle, leurba. And when they wish to drink some, they dilute it with water which turns it into clear and very good liquor; but it is even better when it is consumed after being cooked in a terrine, without being diluted with water, or else cooked over coals; there; there is no fruit to equal it. 

Canisi
, which is the sugar cane of the Indians, is in great abundance because it grows naturally everywhere, and the Indians like it above every other fruit because of its sweetness. And when they wish to grow it somewhere, for example close to their house, they bed the trunk in the ground and it yields soon thereafter; and if they made sugar from it, they would often sell or trade it for axes which they really needed. We ate a lot of it because it fattened us up and kept the stomach loose. We easily obtained some by twisting these canes and then collecting the juice in a calabash for drinking later. 
Gyromons
 and oyammons
 are true pumpkins, which differ in no way from ours except that the flesh inside is more of a yellow tending to reddish, and that they have a better taste. At first, being very hungry, we ate them raw, but afterwards we had them chopped up fine and cooked in turtle oil, making them even tastier. 
Aouybouli is a very good plant, or thistle, which creeps along the ground, has completely crooked and badly arranged leaves about four to six feet long, three or four thumbs wide and three thumbs in thickness. It is completely covered with long thorns and as they emerge from the ground they creep on these, not being able to stand upright; in the middle and near the ground, there are long finger-like fruits which are so well joined with each other in a circle that one would from a distance think it was a mushroom as big as a plate covered on top by a reddish moss. When broken open, there is inside a fruit as long and round as the second finger and of a greenish-gold like a bud; and inside that there is a clear, vitreous matter with pips like those in a grape which, having a pleasant, slightly sour taste, also cleans the teeth and harmlessly bleeds the mouth, relieving any pain. It is the most excellent remedy for scurvy or mouth disease which results in pieces of flesh falling off as if cut off with a razor. This fruit is so tightly bound together that in a section the size of a plate there are more than two hundred of them. The Indians don't eat many of them because of their sourness. Whenever they want to eat it, they boil it beforehand to sweeten it. 
ABOUT THE ROOTS 
Ati
, chilli
 or toumali
, “pepper of the Indies”, is a plant so common in Provence and Languedoc that I will describe it shortly. I will only say that the Indians use it in whatever they eat as they would use salt. They take the cassava juice (which we will discuss later) that they put into a terrine never used for anything else and called toumalacai
; then they break the pimento into small pieces and add this to the terrine and boil it all together; being cooked it turns the color and consistency of our flour paste, except that it is a little whiter. And when they have crabs, which are a kind of cauras, they remove a rusty-colored substance from their heads and boil it with the pimento and cassava juice and being fully cooked it becomes thick as glue and of the same color; they eat it as a dipping sauce, often with cassava bread alone; and just as we wouldn't know how to eat our meals without salt, they wouldn't know how to eat theirs without this sauce. They would rather die than eat salt, they detest it so much; and on this subject, they often tell us that they would never eat the flesh of a Christian since they do eat salt. Those who have since returned from this country tell us that they have eaten some very good grapes, similar to ours, that the natives call auligné. But because I didn't see any of them while there, I will not speak of them. It is true however that this reminds me of a certain rather common tree that they have, and while I was in Peru
 I saw many of them but they weren't yet ripe. Some of the sailors having eaten some said they found them very good. What bears them is a rather tall shrub which has round leaves cut out in the shape of a heart and as big as a plate; and that's all I can say about them. 
Manioc
, general name, for the Indians turri
: is the most necessary root in the Indies because from it they make bread and wine (its leaves are very like those of the ricinus or palma christi.) It is very large and proportionally long, weighing sometimes 25 or 20 pounds, and as thick as the thigh of a man. It sprouts a large number of small branches from the ground which are about two meters in height, and being cut into three or four foot pieces and pushed or lain in the ground at a depth of two or three feet, each branch in six or seven months produces more than twenty roots, in such a way that the more one takes of them the more they will come back, provided that the branches are replaced in the ground every day. The places where they are found in greatest abundance are high up on mountains sometimes at a distance of two leagues from the dwellings of these Indians, and where the Indians must go once a day to gather in baskets called cataouli
as many of them as they can carry, having most often an infant in their arms and by a very steep and very slippery path, so slippery is the ground there. Note that this root is a true poison when eaten raw. 
[Sweet] potato or mabi
: is a root as important as manioc. It is big, and better than any other in our Indies. Even more, it can be safely eaten raw and, being cooked over coals or boiled, it is both good tasting and nourishing. There are all sizes of them and two types. The one white and the other red, but the white are much better and have the same characteristics, shell and taste as our chestnuts when boiled or roasted, having no other difference than form and size. It is made into a beverage better than manioc which is greatly nourishing, and here is how it is done: The Indians, after having washed them well, put them in a terrine called louara, where remains a little water at the bottom to prevent them from breaking, and then cover them well with banana leaves and leave them thus for a long time on the fire; then taking them off, mince and grind this in a mortar, then dilute with water in proportion to how much they want to drink. Or else having left them remain there for 24 hours and having let it foam up they make a beverage really good and nourishing; but if they want to simplify it they just soak the sweet potatoes in water and drink it. It sprouts a leaf from the ground similar to and of the same size as that of ivy. 
Couchou
 is a root nearly as large as the body of a man or at least his thigh, purple inside; the Indians make a strongly intoxicating wine from it in the same manner as is used for the potatoes but they let it boil for 24 hours and skim off a great quantity of scum; it becomes thick like gruel but so sweetish that it makes us nauseous. 
Eria is another root which is more or less the size of an egg. It sprouts shoots from very rough soil, is four feet tall and has a rather long, strongly pointed, pike shaped leaf. It is very good when cooked and has a very tough but thin skin which comes off easily. The Indians boil it as they do potatoes and either eat it or make a beverage from it. This drink is more intoxicating than any other. 
Riboulissi
 is another root, very rough and about the size of a nutmeg which seems strung together by threads which are attached to the root itself (there is some similarity to the root of Sainte Hélène described by Monard C.39 L.5 in Médicaments de l'Amérique.) It grows by the side of the sea. It is not good to eat but has one property which is even better, namely, to hasten childbirth to women suffering from a difficult pregnancy (there are women in Paris who have tried it) being prepared in the following manner: it is grated like nutmeg, and with a little water she is made to drink it, with marvelous results as we saw often among the Indian women who, overtaken by childbirth pains, go to the edge of a river and there take one of these roots, prepared as I have described, given to them by a midwife, but if the procedure is slow in coming the sick woman hangs by both arms from a tree or else remains hanging as long as she can. 
ABOUT THE BIRDS 
There are a wide variety of birds which are good to eat. There are four types of parrots, namely: the caharou, which is blue and red and as big as a chicken. The alarou
 is average size and has a white and red head. The cheur is completely green rather big. The enre
 is small as a fist and all green. When one has shot at or wounded a parrot on a branch he, no longer being able to stand, holds so tightly to the branch that he remains hanging there, even when dead; and very often the tree happens to be so tall that it is necessary to leave him up there. The Indians kill them very skillfully with arrows and if they stay attached, they climb up the trees like squirrels. 
The chickens there are all owned and domesticated. They are smaller than ours and have almost wavy feathers. The Indians rarely eat any of them and even less the eggs, which they view with such horror that they would not know how to see them eaten near them without becoming nauseous. They call them cayou
. 
Acoucoua
: are pigeons which are very difficult to get because they normally keep to the high mountains and to the tops of trees. 
There are some recently arrived companions who have assured us that they have seen ducks, called eriua by the natives. 
There are two types of moorhen, one of which is nearly like ours, small and always darting along the shore. The other is completely black and as big as an ordinary chicken but with the feet of a duck; it keeps to the rivers and is very good to eat. Nevertheless, these Indians never eat them but rather only harm them. They have a bright red comb. 
The egrets are very beautiful birds and good to eat, some are all white and others a grayish purple. They are a little bigger than a pigeon and have a very long neck, feet like a duck and a tuft on their back; they are called chibri. But the prettiest of all these birds is a little green one the size of a large olive and similar in shape to that woodpecker which I have mentioned earlier. When it flies, its flight is like that of a butterfly, its wings moving in this way make the sound of a large fly; it makes its nest from pure cotton, not mixing it with anything else; its eggs are the size of a button and of a beautiful wave-colored green. There is one other type of bird which bears a narrow feather a foot or foot and a half in length. When going off to drink somewhere the Indians put five five or six or sometimes just two together, attaching them to the ends of their hair which is plaited in back; this they call ouacra. 
Yalippou
 is a bird we usually call “big gullet” because the lower part of it's gullet stretches greatly and is usually filled with small fish; it is continually fishing for them which it does by climbing about three meters in the air and then swooping suddenly down on the fish. This bird isn't good to eat because it smells too fishy. 
To finish, it does not seem irrelevant to mention the bees there, dealing with some other types in a later chapter on the inconvenient dangers of the country. These bees are like our own except that they have no stinger at all and make their honey in the trunks of trees; this however is very unlike ours, for the beeswax is completely pure and very dark and in which there are large holes or cracks where the honey has separated: it is very clear and kind of dark and had a sourish taste. The Indians call this honey maba and the wax mabatica and it is only found in Dominica. The bee is called mibibi tou par maba, in literary terms “honey bee”. 
ABOUT THE FISH 
The fish include the turtle about which we spoke earlier. Tybouron
 or eybayoua
 or “dogfish” is one fish which the natives take as many as they wish, partly to eat and partly to extract the teeth that they put on their arrows, called olibaycua
 
Cibouli: is an excellent fish, four or five finger widths in length and three in size, of which they take as many as they want. 
Manantoin [manatee] or “sea cow” is a very large and rather good fish; but it is especially unhealthy for those who have had some venereal disease for it causes it to return. These Indians never eat any of it because if they had the yaya
., which is a very dangerous illness, it would cause it to return. This fish has a cow-like head and the female has teats full of milk hanging heavily down beneath the two front fins. Its blood is warm like that of an ox. The manatee is as big as an ox, it surprises me then that Nicolas Monard, L.5 C.20 in Médicaments de l'Amérique, says that they took one with a hook. The line must have been proportionally as large as a man's arm in order to lift him. (See L’Histoire des Drogues, translated by Anthoine Colin, an apothecary from Lyon, printed at Lyon, 1619.) 
Moreover, it does not live on fish, having no teeth at all, but on certain vegetation which grows on rocks in the sea, it had its mouth filled with it when we caught it; this is why it cannot be fooled by a baited hook over the side, it requires other type of food. 
Here is how I have often seen it caught. The sea usually being calm and clear in the morning, four or five go out in a launch, the one most adroit at this, for all are not capable of doing it, holds a long pole; he remains standing at the front of the launch holding this pole in the posture of one about to throw a spear, and at the end of it there is a spear-point or harpoon which easily detaches from the shaft. When he sees the fish, he throws this shaft and the iron tip at the end remains stuck in the fish, and forthwith they pull back the shaft which has a cord at the end, leaving the iron tip with its own cord which they constantly pay out so that the weight and the speed of the fish will not capsize or break up the launch; and so this fish takes off this way and that until exhausted, dying in the very place where it was attacked; and then they bring it aboard at their leisure having bound it up in two or three places with good rope. The Indians do not eat it we believe because it is full of an oil which they detest; it is called taquerliy
. It is said that there are certain bones in the head which are very good for kidney and gall stones, respectively, those of the males for men and those of the females for women. 
There is also a great number of another big fish, red and spotted all way over with black, which the Indians catch so quickly that in two or three hours they have completely filed up the boat; they catch them in certain spots where there are rocks in the sea. 
Ottabou: is a fish which lives in a really thick shell from which four men together can not pull it; to do this it must be cooked in its shell, after which it can easily be removed with a small stick. 
Ychourou
 is a crayfish which has a right foot as long and almost as big as its whole body. It is excellent and is caught in the rivers. 
There are also a number of eels, which they call marssy, but they never eat them, saying in their language that they are sisters to serpents; they do not stop us from fishing for them. 
There is another kind of fish, long like a pin and the size of a grain of wheat, which in certain seasons arrives in such great abundance on the sand at the mouth of the rivers, that reaching down the hand from the bank, it comes up full of this fish, which is excellent prepared with oil from the turtle; it is called vyai. In order to catch them easily they throw a fistful of herbs on the sea and immediately the fish pounce on them; then drawing them up on the sand, they collect a large number of them. 
There is also another type of fish of the size and length of a sardine having the upper nose really long and the lower one really short. The Indians take a lot of them at night with fire, finding them asleep on the surface of the sea, they call them orfy
. These are the most common fish in Dominica and Martinique where we have spent most of our trip. 
ABOUT THE LAND ANIMALS 
There are lizards [iguana] which they call yomara which are all green, as big as a large cat, about a foot and a half in length and with a two foot tail. This animal has something like a crown on its head, small sparkling eyes and a very large mouth; the flesh below the throat hangs down very low like that of an ox, the arched back tooth like or spiked all the way down the tail. They have feet like those of our lizard, and are so stiff that they cannot turn around, running always in a straight line. When they are pursued they hide only their head in the ground like the partridge or most often in the roots of trees where it is difficult to find them. But the Indians run as quickly as they do and seeing them there where they are hiding take them with one hand on the tail and the other around their neck; then they pin them on the ground and adroitly bind them with cords or else branches called mibi that hang from the trees. Afterwards, they muzzle them with a small net to prevent them from biting, and in this way they carry them off around their necks, keeping them for nearly a month without ever giving them anything to eat or drink. As for the females, they catch them mid-morning when they are going to lay their eggs in the sand; and thinking no one can see them, they hide only their head in the sand and are taken just like the males. After this, these eggs are hatched by the heat of the sun and produce about fifteen or twenty young. Long and better than those of chickens, they are not as large, having no whites, but only yolks. When the Indians wish to kill them to eat them, they make a good blazing fire and then take the iguana by the end of the tail with the head hanging down and put it in the flames from which, wanting to pull away, it can only spin around and lift itself up towards its tail as if it wanted to bite the one holding it; but not being able to achieve this, it continues to struggle until it is dead. Once dead, they put it on the coals to burn off its outer skin which they scrape with a knife, revealing a similar one, which they leave intact because it is good and tender. After this they cut up the iguana into pieces and boil it with spice. I think that they make it die in this way in order to make it lose its venom, if it has any. 
Agouti is an animal which stays in the mountains; it is the size of a rabbit and all black. It also has the head of a rabbit, the feet of a pig, a short tail, and the grunt of a pig. It is really good to eat, and there are a large number of them on the island of St. Vincent and very few of them on the others. 

Acouli
: is the size of a large cat with a similar head and nearly similar paws. It has red hair and its bite is very dangerous. The Indians remove the teeth and affix them to the end of a bone from the leg or arm of one of their enemies, using it to carve, naming the instrument that they make acoulari
. 

Crabs, general word: is a type of canker which the Indians like so much that they forgo all kinds of meat, lots of fruits, fish, etc. In order to eat some; they catch them so cleverly in very deep holes which they make in the ground that no matter how much they bite or rather pinch with their front feet– much like those of a crayfish– the Indians are, nevertheless, not at all wounded by them. I have not dared even to touch them outside of their holes, because they would quickly grab me. Four kinds of crab are found there, the first and the most common is completely white and is called oyem
 and is much better than any other. The second is called olayba
, the same size as the other but with hairy red legs; and being cooked it produces a froth which smells so strongly of musk that even the crabmeat itself retains the smell and bad taste of it. The other kind is called itouloulou and is the lesser of them, for it is very small and red, and there are a great many of this type there. They are very easy to catch because they don't bite, and they don't live in deep holes but rather under large rocks. 
There is yet another type which is white and keeps to the shore. It is the color of white cloth, and it is called coua. 
In the evening all of these crabs which stay by the shore during the day leave their holes for the water's edge where they bathe in the coming and going of the waves. The Indians catch very many of them there at night by the light of a torch made from a wood called touri
, which illuminates as well as our best wax torches. The crabs, seeing this fire, run from it very quickly to their holes, but they are not fast enough and therefore are taken. The Indians catch more of them in two hours at night than in four during the day. Notwithstanding, they rarely go there and, moreover, these are the younger natives, because these people really fear the coolness of the night, as much as an encounter with the devil. One evening, I went there with my host, several other natives, and my hostess carrying her infant. My host says to me, “let us go into the woods, and we will find more of them than here, they come out of their hole at night.” We had been walking 200 or 300 feet into the woods, we heard shouts and some stones were thrown. Then my host said to me, “it's mabouya
, let's go quickly to my wife.” So we hastened our step and arriving at the water's edge, we saw some on one side and others on the other, and we saw some rolling stones. Then, my host told me, “don't you see mabouya?” “No” I said. “There is one fleeing towards my wife," he said," get over there quickly so that my baby won't be afraid.” This I did, and then everyone pressed against me, saying they still saw it in front of us, until we arrived at our hut where it disappeared. This is then, in general, all that in this country we have been able to identify regarding provisions and things necessary for life. There remains now to discuss some things which are unnecessary and should be avoided : fruits, animals, fish etc. 

ANNOYANCES FOUND IN THE NATIVE ISLANDS
Manchineel or paraboucoul: is a bush more abundant by the sea than inland. It produces little apples so beautiful and with such a pleasant odor that you are tempted to eat some; but the tree and the fruit are so poisonous that if one so much as reposes under it or touches a kind of milk that it produces when a branch or even a leaf is broken, it will leave marks on the skin like those of a serious skin inflammation. This fruit is only a problem for humans, the crabs and the fish eat so much of it that they should be very sick. Where the manchineel is found, the natives take neither crab nor turtle and very few other fish because they say that if the manchineel falls in the water the fish eat it and retain the venom for a long time. 
“Sea pike” [barracuda] eat a lot of it; they are called yanmanla
. Several times sailing far from land, we have almost been very ill from eating them. On our way to Peru
 we stopped at an island where we caught a number of crabs and brought them in our bark to those who hadn't left the ship, but without having taken care that they weren't caught in a spot where there were manchineel; we were all so ill that day that we were scarcely able to lift the anchor in order to sail away. 
In the five islands we are discussing, there are a large number of snakes– venomous only in two of them– namely, Martinique and Sainte-Alouzie; asking the natives why this was so, they answered that on those two islands there were houa
 which are toads as big as two fists and very long, and that the snakes eat them and are poisoned, but only on those two islands where these toads are. And on the islands where there aren't any snakes at all, they won't allow us to kill the toads, saying that they would never allow them to be killed; they are called aroucoule . But there is one other type: found throughout the country, the natives call it houo, and it has, as they say, a very flat head and a body not very long; and as soon as it has bitten, the wound bleeds uncontrollably. As for me, as far as I know, I haven't seen any, or, rather, I haven't noticed them among the infinite and diverse number that I see every day; that is why I will no longer speak of them. As for these toads or houa, I would just say that the natives gave them this name because they continually call out houa in a nasty and frightening cry. But at night they certainly change their note, hearing it one would clearly think that it was the sound of a hammer striking an anvil. It is true that this sound is clearer and it is even more astonishing that it comes from such an animal; by day it changes to a crude, hoarse and croaking sound; but as soon as it is night, it begins this other sound which lasts until dawn. It is similar in shape and color to our nearly grey meadow frogs; but the houa are grayish on top and a little darker on the sides, right down to the belly which is whitish. The natives told us that after those strong winds having passed –those which I mentioned before in the section concerning the location of these islands– a large snake sometimes descends from the mountains; it comes to eat their chickens, but not very many, according to the Indians, who force them to leave the area until that time when they know they will return. Here is how they do it: they [the snakes] have a long flat head and a strongly slit mouth in which they have three or four large front teeth like those of a dog. At the back of the head, stretching out towards the body, they thicken out for about a foot in length and then become thicker and thicker right to the middle of the body, which is sometimes larger than a man's thigh, and from there begins to thin out down to the tail which is flat and really short, never longer than a meter and a half or two meters. Its skin is like golden cloth decorated with patterns, and when they want to eat a chicken, they stay hidden and spring all at once on it and wind themselves so well around it that they prevent it not only from flying but from moving, and then they strangle it with their large jaws. The Indians seeing this never try to stop them, saying that if they were to kill them, then the same harm that they do to them would happen to their little children; and they asked us to kill them, because, they said, we did not have any small children. I have one time killed one of them so large and so heavy that two people were necessary to carry it on a pole. Since we are on the subject of snakes, it is necessary to discuss the remedy that the Indians employ for snakebite, whether they believe it poisonous or not. The one who believes himself bitten obtains as soon as possible some green tobacco and eats some and then, squeezing the leaf, drips the juice into the wound which is after covered with the same leaf and then bound up with a strip of bark, since they have no linen. (They are most often bitten in the mountains and are not immediately able to get some tobacco). That done, he is made to sit on a very low seat called a moulé
, and, all around him, they build a large fire, and he stays there at rest as long as he can, until he is sweating profusely and that they see him about to faint. Then they take him out, in order to put him in his bed, and then reapply the same tobacco juice and leaf; and, thus, he heals; and for the pain, they apply all around the wound the sap of the janippa
. They wished to give this prescription to a soldier named Colon bitten in Martinique, but he wasn't willing to undergo it, and he died of it. There are also a number of scorpions that the Indians call accou
 and which breed principally in sandy places. They are large and reddish and the bite is not at all deadly– unless it be in Saint Lucia– it is only very painful for a couple of hours and a little inflamed at the site of the sting. There are very few of our men who have not been stung by them, and I myself twice, behind the ear and on my thigh. This is because we find them all the time in our clothes and in our trunks, not knowing if the air gives birth to them or at least how they could have gotten in. 
There is so great a number of ants which they call hau
 that they are unable to keep any cooked food overnight, unless it is placed under warm cinders, where the ants dare not go. There is also another type, which breeds in the holes in rotted trees. These are very large, having a whitish head and a rust-colored body and a sting so painful that it lasts for an hour, leaving some swelling around the bite. And if one stops for even a moment in the woods, one is forthwith completely covered by them. The natives call them coubouttri. 
There are also a large number of large rats, called by them grattoni
, which gnaw and ruin everything they encounter. There is also another kind smaller, white and black called esprere whose testicles give off the odor of musk. 
There are also fleas similar to ours which they call cayaba
. There are yet other fleas, called chicqui
, which are much more annoying and unbearable than these and more bothersome than all of the aforementioned nuisances. These are fleas quite like our own, except that they don't jump at all but rather scoot around, staying for the most part in the sand. They penetrate the sole of the foot so subtly that one doesn't feel them enter; after which they produce something resembling a pearl, quite full of nits; and the flea remains above and attached, and it continues to grow to the size of a large pea, and then, shrinking from its maximum, it itches unbearably until pulled out; and yet they cling so tightly to each other that sometimes, in a space the size of a coin, there will be four or five of them which, when drawn out, leave a round hole large enough to put the thumb. One of us had so many of them that he was completely covered, as much on the top as on the bottom of the foot, leaving him nearly helpless. When we first landed, they beset us as we had no shoes at all, and our soles had not been hardened as they were at the end of our stay for having walked barefoot a lot; in addition to this was the fact that we hadn't yet learned how to pull them out. Those who didn't have native hosts and who remained with Captain Fleury were the most tormented by them, because, unfortunately, they didn't have the natives pull them out, and all the fleas would burrow themselves into the smallest hole, making it even larger. 
And in order to omit nothing, as well as having promised to speak about it, a word is necessary concerning the flies and tiny flies of that country; these are of three separate types, not including those which are similar to our ordinary one which the natives call mibiri
,, and not including bees, of which I spoke formerly at the end of our chapter on birds.
 There are a great number of small flies, in the forest but also very near the homes of the natives; these sense the changes in the weather, especially rain; they harass mostly at night, in a way that leaves one at wit's end; the natives call them malyri
 and, in order not to be bothered by them, we, like the natives, built fires under our beds. There is also another kind of fly, no larger than the head of a pin, whose bite is so severe that it causes bleeding. There are many of them in the forest but not as many as there are in Peru
, which we believe to be wild and uninhabited in many places because of these; they are there in such great numbers that sometimes a man will be completely black and covered with blood because of them. There is yet another type of fly which is very big and, when flying at night, resembles a lighted candlewick. The Indians hate them, believing strongly that they are demons. 
These then are the annoyances which I have been able to identify in this country, without even taking into account the risk one runs from people possessed by the devil; one can escape the harm they might inflict by simply running away and avoiding being taken unaware. This is a slight inconvenience for a Christian. It is good to see the devil has no power over Christians, as he does over our poor natives whom he treats very badly, as we shall see. There is one more danger in that country which, even though we were many, made us fearful: it is that if one displeased a native, all the others felt it and tried to avenge him: this made us apprehensive that some indiscretion of ours had caused offense to one of them, and that they would kill us all, for they are very vindictive. 
THE WAY THEY MAKE THEIR GARDENS, WHICH THEY CALL MOANNA
 OR MAYNABOU
 
When the Indians wish to make a garden, they choose a high place, far from the river and facing south; and then they chop down some woods, according to the size of the garden they want. They leave the cut wood to dry for two or three months and then set fire to it; after this they plant their manioc there, in the manner previously discussed; namely, after having cut off the shoots coming out of the ground, they cut them into certain lengths and then make some holes in the ground, as when first planting a grapevine, into which they push them and bed two of them thus in a cross, one against the other in the same hole, continuing along like this to the end. And at the end of six months there are some very fine roots which are used to make bread when they approach fourteen or fifteen years of age, because they couldn't get [the women] are obliged and forced to make gardens during our stay, the wife of a captain died; she had a garden about 500 feet from our dwelling; it was full of pineapples, and being closer than is usually the case, we went there often to eat some and bring some to our host and hostess who were comfortable in eating them, even when we told them where we had gotten them; I believe that they did not think it wrong if they themselves had not gone to get them. 
OF WHAT THEY MAKE THEIR BREAD, ITS NAME, SHAPE AND HOW LONG IT WILL LAST 
The bread of the Indians is made from the aforementioned manioc root or turri
 and can only be made by the Indian women and girls, or by their male and female captives. It is made in this way: they scrape vigorously the root with a knife or a shell appropriate to the task of peeling off the skin, which is similar to and comes off like a cherry. After this they wash it well and scrape it over a plank which they call chimali
 which is about four feet long and two feet wide, and, in the middle of which, there are about a foot and a half of small shot-size pebbles, inserted so well that it is difficult to take them out; and they scrape their root over them like this: they stand up their chimali, placing the lower end in a little tub in order to collect what falls from the scraping, and then, resting the stomach over the top of the other end and lowering themselves a little, they then scrape with both hands; and what falls in the above named tub is like a very white paste, the juice of this root being as white as milk. After this they purify this paste and press it strongly between their hands, saving and collecting carefully in coys
 the juice called ygnari
, which as I have said is used to make their spice. And because the hands cannot squeeze this paste well enough, leaving a lot of juice still in it, they afterwards use a hollow tool that they call an aualli
; this is about four feet long and is a little bigger around than a man's arm; at both ends there is a kind of ring made of the same material, that is of stone so well worked that one could not swear which end is which; and this ring pulls out as of itself, becoming larger and stretching out to nearly a foot, so that, having put the paste inside it and being hung from above by a peg, they slip into it from the bottom a very long shaft on which sit two or three women who press down as hard as they can, and in this way extend and withdraw the aualli which, squeezing the paste, forces out the remaining juice; it is then taken out in rolls and still retains the shape of the aualli, it still being slightly wet. 
After this they put it in the tub until the next day, when it is quite dry; next, as there are always some bits of wood left in it, they put it through a straining bag made of reeds which they call hubischi
; so, there is then the flour ready for the bread, and, to make this, they build a big fire under a round clay plate of about two feet in diameter which they call a toucqué; this rests on just three large stones; and on this they lay their dough, right out to two fingers width from the edge; it is about a finger's width in thickness; it is left thus for about a quarter of an hour on one side and then turned very carefully over with a flake of turtle shell, so as not to break it ; with the right hand, they put this shell on the bottom, and with the left hand on top, they turn it over and leave it for the same amount of time; after which, taking it off the fire, it is round, white, as thick as the little finger, and so supple that it can be rolled like cloth; it is very good and keeps until the next day, when it begins to harden and get moldy, and it is no longer good past this point, which is why the Indians cook it every morning; they call it herleba
 when made in this way; the general name for it is cassava bread. Now, there remains the question of how they can preserve it for so long in the ships, which they provision with it for nine or ten months or even a year, more or less. One must realize then that they make it in a different manner, that after it is finished in the way I described, it is immediately dried in the sun and then packed tightly in a dry place and, thus will last as long as one wishes. 
OF WHAT IS THEIR BEVERAGE MADE, HOW THEY MAKE IT AND ITS STRENGTH 
When the women wish to make wine, they make a large amount of cassava bread in the manner I described, except that it must be four or five fingers thicker than just described and have the top and bottom crusts burned; because of the thickness, it is, in the center, like the barely warmed dough in half-cooked bread. Next, they put these all together over a large plank, with some banana leaves between them with which they cover them; then, after having left them thus for seven or eight days, during which time these cassava breads turn sour like yeast and develop a pastel-orange mold. And when they wish to make wine, they have some large terrines called canali, which serve this purpose; they contain less than a hogshead and are of a similar depth, the bottom is like a plate which broadens out until it is four or five feet in diameter. There are also many other smaller ones which they use for a smaller caouynage. After having put water in the canali according to the quantity of wine they wish to make, most of the women in the village will come to the home of the one making the wine. They take a little of this cassava bread and chew a mouthful for a long time, they then spit it back into the canali; and if there is someone who has some business elsewhere, they will take a large bit of cassava bread and, holding a coy or calabash in their hand, will go about their business, still chewing and then spitting this into the coy. Once the coy is full or otherwise once they have finished their business, they will return to empty it into the canali, which, as we have said, is filled with water according to the amount of wine they wish to make. After this there is enough chewed material to make the wine boil, as they say, or else having a tired jaw, they take all the rest of the cassava bread and throw it in this canali and vigorously crush and mix it into the chewed material and then let it rest for twice 24 hours, during which time it boils up like our wine and produces a large amount of thick, very white froth; this having stopped, the wine is done and it is immediately drinkable and intoxicating, just like our wine. They also make wine from potatoes but not in as great abundance. The cassava wine only keeps for three days at the end of which time it becomes sour and is then called ouirou [ouicou]
. 
ABOUT THEIR POSTURE AND OBSERVANCES WHILE EATING
 The Indians ordinarily make three meals a day, not including the fruit and sugar cane they eat continuously. The first, which they make at sunrise, they call sullili vuiyou
. The second, made at noon, they call colitani-vuiyou, and the third, at sunset, they call bullili-vuiyou. They take the first together in the following way: as soon as they wake up, they sit on their hammock and get themselves ready until the day begins to break. Then, the chief of the family says Cayaman acaouacou
, that is to say, “let us bathe”. And, so, he gets up, and his wife and children follow him. Coming back, the men assemble under a large covered structure which they call a tabouité, some sitting in hammocks and others on little seats called moulé
; meanwhile, the women go and cook the cassava bread and whatever other provisions they have. Everything being cooked and ready, each woman brings to her husband a still warm cassava bread on a small round table which is just the size of the cassava bread itself; it is about a foot tall, made completely and suitably of reeds, and is called a matoto
. Beside the cassava bread, they place a little coy full of spices and another in which there are crabs and fish. Next, his wife and children place themselves around this little table in the posture that I will describe, they prefer to remain in this position rather to than sit; it is done in the following way: the men assume a position as if they were about to sit down, and, joining both knees together as well as their feet, they rest their buttocks on their heels, which they do not raise at all, a thing which we could never do as well as they do. And, then, wishing to eat, they rest their elbows on their knees; and so serving themselves or else breaking the bread only with the two first fingers, they make such little pieces that it seems that they are ashamed to eat. But what is amusing and a bit remarkable about their posture is that in this position their virile member which they call neurba hangs down; this results in a kind of shame, which is why as soon as they sit down to eat or discuss something, the eldest begin to warn their companion to hide their member. This one feeling grateful for his warning thanks him by saying yau while at the same time he hides it by moving it up between the thigh and lower part of the belly; and, thereupon, the warned one then warns his own companion, and so on from one to the next, not daring to do this until the order has been given. As for the women, they have another posture which we believe is also contrived so as not to reveal their private parts, which they call nouroucou; it is done in this way: supporting themselves well on their right leg, the left being a little drawn back as if kneeling on it, and resting on it only the ends of their feet, they then raise high their heel, on which they rest their buttocks; and in this way one can't see at all what must be kept hidden. And, being all assembled as we have said, and before they begin to eat, they present each other with what they have, which is carried by their wives on a piece of cassava bread, she not saying a word to the one who receives it and he barely looking at it. But the husband rises at the same time that he sees his wife presenting the gift and proclaims to the one to whom it is sent Quiribali
, that is to say “eat!” and the other answers Yau that is, “thank you.” And after having given to all, at least as long as his food lasts, and as much to the smallest as to the largest, which is the reason more often than not that those who have brought the most eat the least, which they do with such goodness of heart that they prefer to eat only cassava bread with a little spice than to not give anything away. But, as if in recompense, he has rather not given away what he had but rather is given back twofold; and he finds himself as rich as before and very often more so; and thus pass their goods from one to another. And while eating they very rarely speak and also maintain a certain posture, moving barely at all; and they mock us because we are always talking and moving around, this way and that, and scold us, saying “ eat, and when you have a big belly, you will speak and go running in the mountains.” They only drink after their meals, yet this must be wine and not water, they only drink water when they are extremely thirsty. But if they have some wine, their wives bring them some in a coy filled to the brim, from which they drink until sated; then he gives the rest to his closest neighbor, telling him Courraba
 that is “drink!” and he then gives what is left to another, not even looking at him, and so on until everyone has drunk some. Even as much as they eat slowly and respectfully, they drink just as uncivilly; for it seems in watching them that they want to swallow the whole thing in a single gulp, for they plunge their head so far into the coy that they get wine on their faces right up to their eyes; they do not drink all at once as we do, but swallow in gulps as we do when sipping broth, burping loudly after each swallow and usually fart and breathe as if completely full. 
As for the two other meals, they eat them alone, usually in the place where they happen to find themselves at the time, as long as this be around the place where they dwell, where they are normally working anyway; and, not wishing to put aside there work, they yell to their wife, Antennim tuna ritim magrabatim matoto oüa oüa lamaa antin
, meaning “wife, bring me something to eat and drink for I am hungry.” Forthwith, the wife does not fail to bring him what he wants and seats herself and the children beside him in the position described above. One must be aware that when the Indians eat, they rarely drink; and also that when they drink, they do not eat. 
ABOUT THEIR CAOUYNAGES, WHICH THEY CALL COURANA OUIYCOU, AND WHAT THEY DO THERE 
To hold a caouynage is to drink night and day without eating, until there is no wine left; it is held only for some occasion, although sometimes a very small one, as, for example, a simple debate concerning the building of a small boat. They will hold some caouynage where they will invite two hundred people, and it will last eight days and eight nights; on these occasions the reason will be important, whether it be some wedding or whether they are ready to go to war or are returning from war, or the welcoming back of some captain. And, besides these, there are an infinite number of other occasions where they last only a day or day and a half, such as the birth of a child, the piercing of its nose one month later, all the way to its first honorary step towards adulthood, occurring around age nine or ten. The first time that the boys and girls attend a caouynage, they paint all around their eyes. And for an infinite number of other occasions some less whimsical, which come into their minds, they have a caouynage. And when it is an individual who must hold a caouynage, he warns the chief of the village, so that the chief orders all the women under his control to go and help the wife of the man holding the caouynage, who alone could make only a quarter of the wine required, since it is necessary to find the amount of roots needed to make the cassava bread and then the wine, all of which is a great amount of work. At the same time he goes off to all the huts, where, not entering but only standing in the doorway, and without looking at her, but in a voice low and very calm, he says what he wishes to tell her. The women answer him in few words and in a low voice and also without seeming to look at him. 
And then he goes off to another one, assured that the woman to whom he has spoken –however little her response to him– will not refuse to do what he asked. Forthwith, all the women thus warned go to the hut of the woman who happens to be holding the caouynage, each one carrying her basket called catauli
, of which I will describe the manner in which it is made. It is made, thus, completely of reeds and is about two feet long; across, it is in the shape of an oblong case without a cover which is only closed at one end. The closed end is for supporting the load from the bottom. At the top of the other end there is no closure at all; there they attach a strip of bark from a tree called a dignou which attaches in the form of a loop which is passed across the forehead in the form of a headband, the basket thus hangs behind the back, and one could not say just by looking at it that it might contain all it does contain. It is true that what they put inside surpasses by far its height, it then being tied up at the top. Afterwards, all these women leave together in order to go for some manioc, each to her own garden; and in addition to their effort, they also provide their own tools; then, they retire alone, each to their own house where they work to make the wine, as I have described above. However, the one holding the caouynage sends one or two natives to inform those whom he wishes to invite, in order that they show up at the village on the exact day. And when it is one of the largest caouynages, the messenger is in charge of borrowing some calabashes; and, having arrived in the village where he is going to invite the inhabitants, he goes straight to the great hall or main square where, having come to see him, they prepare for him a hanging bed where he will sit (whoever it be who goes to some strange village, they receive him in a bed hung under the covered meeting hall and then give him something to eat and drink). And forthwith they bring him a whole cassava bread made in the manner described above, as likewise a large calabash full of wine; and then the principals of the village go and sit themselves on small low seats near him and speak with him while he eats and drinks; and after about a half hour of discourse, and being aware of the reason for his coming, the oldest member of the company suddenly rises out of his seat and standing up straight, his hands held low and his fingers intertwined tells them very calmly and without looking at them, Maboig banari
. And the other, without rising from his bed nor leaving off eating, answers him in a low voice, not seeming to look at him, Inn banari; immediately he goes and sits down and, after him and in the same way, all the others by rank, and then they begin again to discourse as before, until he has drunk or given to the others to drink all the wine that they have given to him, for it is not permitted to leave so much as a little. But if he has not wished or been able to eat the whole cassava bread which they brought him, he must take it with him (they say they don't give something away only to see it back again, a thing which at the beginning made them angry with us, who were not aware of their custom, when we left with them the remains of our cassava bread, wine, and other things.) And when he wished to go, having drunk all his wine and rolled up the cassava bread he hadn't been able to eat and put it under his arm, he standing upright said to all of them, calmly but firmly, one after another, Vuicem banari which means “I am going away,” and then they answered him Aqui banari, that is to say “Go well then.” and then he went off. They very often will give him presents such as a knife, fish hooks, a bundle of arrows and other things necessary for them. The day of the caouynage having arrived –the closest invited neighbors come only on the very day that the ceremony takes place– they are accommodated and adorned as we will discuss later; those who are at some distance leave home one or two days beforehand in order to arrive a day earlier so as to have the leisure to paint themselves and prepare themselves, which they do in the following manner. 
First of all, the men, women and children who are permitted to attend the caouynage paint their whole body with a certain blood-red sap which they call couchieue
; and then they bedaub their face with a certain powdered black stone called nicolai, with which they make black outlines around their eyes, on the nose and above, such as a moustache, and on the chin, such as a beard, the latter being called nitim. They then fill up the rest of their face with other features, dictated to them by whim and their imagination. Others blacken the whole bottom or the whole top of their face, as if they wore a half-mask. Others take some of this red paint which they have diluted and ground up with a sort of glue called caroucai, applying a finger's width layer of this to the face; the result is truly hideous. As for the rest of the body, if it is not painted red; they make stripes along the whole length, such as a clothing adorned with lace; otherwise they paint it with the sap of a fruit called janippa
, which is the size and appearance of a green nut in its shell, and which being crushed and placed in the sun, yields a sap; when one rubs oneself with this sap, the color will appear only a little dark on the skin within 24 hours, but from that point on until the eighteenth or nineteenth day, it will darken more and more, and it will remain without fading, even if washed well, for three weeks or a month; and with this they create some designs on the body so well done and measured by eye that one would think they had used a compass. Others take some of the glue called caroucai with which, having rubbed their whole body and face, they afterwards cover it with little white feathers as fine as goose down; in the hair on their head, they put some larger feathers, producing an effect which seems quite monstrous and diabolical. The women often prepare themselves as much as the men. Some of them blacken themselves with the janippa from the soles of their feet to the top of their head, and, thus, they resemble a black devil. All of this self-painting is still only a part of their adornment, for they add to it a large number of trifles which they wear as much on their head as on the end of their nose, between the two nostrils, as well as on the front and the back of the neck. As for the head, as I have mentioned before, they have long hair arranged in one large braid in the back; it is tied tightly with a fine cotton cord which is dyed red, and at the end of which there is a crystal bead and a large lock of wool which they make hang down the back; and two fingers above this they put five or six feathers from a certain bird who only bears one like this each year, and molt in a particular season; these are about a foot long, very straight and very white, and they arrange them in tufts. The whole rest of the men's heads are covered with ornamented parrot feathers which are stuck in the hair: worn hanging down to the bridge of the nose, there is then a triangle made of three cylinders of glass which hang down just below the mouth of the great and old chiefs, but for all others, just to the upper lip; but when they drink that wine which is thick, it remains up there in a manner really unpleasant and disgusting to see. They also carry long, very thin, finely-worked sticks which are passed through a hole in the end of their ear in the same place that we put our earrings. They wear hung from the back of the neck the carcasses of several large birds, complete with wings, which have been smoked and dried; these are worn behind the back, and those who wear them must be the ones who killed them, otherwise they would not dare to wear them; they also wear tigers which they call catygoussy
 which they kill when they go to Peru
; if it happens to be too big, they will only wear its head or the feet or just the skin, as a mark of their prowess. They carry also all the feet of the aforementioned birds which are inserted in the same manner and held together by a long staff; they sometimes hold as many as thirty of these in their hand. In addition they carry hung around their neck a dozen small calabashes the size of an average pear and a whistle made of the leg or arm bone of their enemy, as well as a number of strings of glass beads slung from both sides crosswise across their body. On the arms and legs, in the place where a garter would go, held with all this other paraphernalia, there is a bow and a handful of arrows or else their kind of wooden sword, called a bouttou
, as well as some wind instruments made half of reed and half of strips of bark at the end of which there is a little wax vessel in which there is something like a small, very slender tongue, which makes a rather pretty sound. There were some who, having some clothes which we had given them, such as shirts, doublets, hose, breeches and other fine things, and thus thinking to have dressed themselves well, taking off everything else, one wearing a doublet without a shirt nor breeches, the next breeches with nothing else, another a stocking on one leg and nothing on the other, still another had put the sword at his side, which hindered him so much that he didn't even dare to move. Imagining themselves more well-dressed than the rest, they in this way let others know that they had some French guests, about which they were extremely vain. As for the women, they used all the mentioned self-painting but wore nothing on their bodies except chains of glass and crystal beads, in addition to doing their hair in the following way. They tie all their hair together just under the top of their head where they make something like a large lock of hair which they tie and encircle with a number of strings of glass beads, and then attach to it twelve strings of beads of the same length which hang rather low and have a thimble attached at the end; they separate these into two braids, six on each side, which are so well attached that when they dance, they are never in front of the face but stay always behind the head, where the thimbles knock against each other and make a little sound which they find pretty; their hair is only dressed in this way for the grandest caouynage. Others wear a comb of reed on their head which is done in their fashion for that particular day, for there are some styles which have pretty cotton flocks at each end and nice workmanship the whole length of the comb –the custom of the Indians is to usually wear one on the top of their head in case they need it at any time to comb not only their husband and children but all those who ask them, which they do, thinking of the great honor and friendship that it brings them. Each one arriving at the village adorned as described goes straight to the large hall where the men place themselves at one end and the women at the other and from there watch each other; the older ones lie in hammocks arranged next to each other, and the young seated on small low seats. And forthwith after they are thus seated, the captain of that place accompanied by the one for whom the caouynage is being held remain standing, as much to take care that the hammocks are hung for those who arrive, according to their age, but also to receive them and after that to seat them, some in hammocks and others on seats; and speaking together in a laughing and joking way. Suddenly one of them stands up before the eldest of the guests and, in a solemn and suitable manner, makes a long speech and sometimes he addresses the whole audience, making to them signs with his finger, pointing often at the sun; but almost no one answers him except with gestures as if they wished to show their agreement with what he says. Sometimes the other one [the captain] then goes on, in the same manner, but not always; we guess that he speaks about the subject for which they were invited to come and drink. The harangues being finished, they begin to serve to each guest some warm cassava bread with fish in the manner discussed above, and the captain or else the one holding the caouynage says to them Quiribali
, and the other answers Yau. The chiefs are served three cassava breads, one on top of the other, and much more fish than the others –and when they really want to honor someone, they have him served by their wife and not by their captives. And they taste only a little of all these things and then give the order to serve the rest to their wives who, in the same manner, are only allowed to savor what is presented to them; and then putting all this away in a basket made of reeds, expressly in order to take back to their house what they have received to eat; for often arriving home very hungry, having found there nothing to eat because they made no stock of other food for two days except the cassava bread, they are very glad to have reserved that in their basket, which I believe is given to them for this. This first food being removed from each, all the women and the girls bring to each one five or six large coys full of wine, making each guest taste all of them; and it is done in this fashion: the one who brings each coy filled with wine supports it from the bottom with her two hands and carries it right to the mouth of the one for whom it is intended who only lowers his head a little without raising his hands, and so, offering no help at all in holding the coy, he drinks thus quite comfortably; afterwards, the captain of the village or the one holding the caouynage, having also drunk or tasted the beverage, says Couraba banari
 and the other responds Yau. 
Having drunk, one of these two men, the nearest one, makes a little hollow in the ground with a knife or sword, where the woman sets the coy, inside of which there is another smaller used for dipping into and drinking wine from the larger coy, as we mentioned in the chapter on fruit. All having been served in this manner, they begin to toast one another saying Anvici banari, that is to say “I drink to you” and the other answers Yau or “I thank you” and after having drunk, he says again Toto banari, that is “I have drunk to you” and the other must answer him. And having thus continued to drink and talk for four or five hours they are so dizzy and drunk that they begin to disregard all rank and class, the young come to sit in the hammocks of the old and speak with them –something only permitted such a time– and also the old approach the young; women join the men and drink, talking and dancing with them. And thus all being seated with an unusual lack of order begin to speak to each other in pairs and with great affection; they speak of their fathers, grandfathers and ancestors, mentioning their feats of arms and valor in eating their enemies, the whole while drinking or holding a full cup in their hand. 
And of the two, there will be only one who speaks, while at the same time he makes the strangest faces and bodily movements that one has ever seen, frequently and at the end of each sentence he points at someone either with a finger or the whole hand, as encompassing the heaven, and interspersing in all these speeches the word imar, the meaning of which I have not been able to find –because when I asked them about it, they always answered that it was the tradition. And having thus spoken calmly for a quarter of an hour, he will suddenly raise his voice, so that one would think him angry, and then, immediately afterwards, resume his first speech; and the one listening to him says, always between his teeth, Hom hom
, and then they both begin to cry bitter tears, and then to dance, still crying, and then all at once to laugh, so that they sing, dance, laugh, and cry almost at the same time; and in this way they dance: they stand now and then, not like us, but turning up the hands, opposite each other, interlace their fingers and then lowering the face and folding well the body, they run and at intervals close the knees, movements which it seems they are always aware of; and in this continue to sing while raising little by little their voice until quite high, they lower it in the same way, little by little saying then as follows: Bayimann, bayemann, bahimann, nirabee, nirabee, immourouou ou ou, immourouou, immourouou ou cayenounan an an, cybourii, cybouri, cybouri and likewise what ever comes into their mind and speak of whatever appears to them, all in the same chant. And the women do all these things too while also holding a small child, who clings as if on horseback over the hip of its mother who supports it from behind with only a single hand on its back; and however intoxicated they get, often scarcely able to support themselves, they nevertheless never let the children fall or be hurt a in any way. 
But if they happen to be laughing while singing a song, suddenly, changing their tune, they begin to cry bitter tears, while, however, still continuing their drinking contest, often redoubling their drinking when they wish to cry, saying in a very sad voice which rises and falls little by little, yo, yo, yo, yo, yo, yo, yo, yo, yo, yo, yo, yo, yo, yo. Songs, tears and dancing, are seen and heard all around, accompanied by about thirty various instruments, some sounding high, another low, another big, another clear; one, painted like a small devil, moving drunkenly, another nearly placing his neck into the wine vessel, another pissing in full view, and others acting in a manner worthy of wild and drunken people, so that being among all this din and shouts, one would imagine himself in hell, seeing thus such disguised and painted people, looking and acting like some kind of evil creature and not like a human being. When night falls and if the wine is all drunk, those who live near by embark self confidently in their boats to go home, others to go farther along the coast; they leave without saying good-bye to anyone, nor thanking the caouyateur
, but still singing and dancing and talking to each other all the way to their houses and even until they fall asleep. 

Those who remain, if they haven't drunk all their wine, continue to drink for the rest of the night; or else no longer finding anything in their calabash, they go to make some talk and dance in all the huts in the village and then overwhelmed with sleepiness go to bed until the next morning when they begin again; and then they leave so quickly that one would think they had been chased off, never thanking the caouyateur. It is necessary to note that having drunk something, they always keep the last gulp in their mouth and then spit it out some distance away, because the last of the wine is thick, as well as also having some little grains in it which come from the cassava when it is scorched; in spitting it out, some of it always splashes back on their chin, which they never wipe off; and very often there remains some there the thickness of a finger, and it is considered among them a great honor to be dribbling like a baby; so, is also considered an honor, the triangle which hangs from the end of their nose which is nevertheless a very ugly thing, for when they drink, they plunge almost their whole nose in the drink, being in such haste to drink. They also tighten up the stomach as much as they can with a cord, in order, they say, that it does not become hollow from drinking too much. It is also necessary to be aware that when one wishes to invite all those in the village, only the captain need be notified; he in turn lets all his subjects know, and then takes them with him, leaving in the village only the most recently married, along with five or six boys and two or three women, in order to receive any strangers who might arrive there; as for thieves, they fear them not at all. This is what we have been able to ascertain concerning their caouynage and feasts.

ABOUT THE RESPECT, HONOR AND FEAR THEY BEAR TOWARDS THE DEVIL. OF THE PREPARATIONS THEY MAKE BEFORE THEY GO TO HIM AND WHY THEY MAKE HIM COME AMONGST THEM, THE FORM IN WHICH HE APPEARS. AND OF THEIR PRINCIPAL SUPERSTITIONS CONCERNING THE AFTERLIFE 
The Indians have two ways of referring to the devil, namely, chemin
 and mabouya
. They say that chemin is the one who makes all the roots and fruits of the earth grow, who protects them at sea and keeps them from being captured by their enemies, who heals them when ill and who warns them of the arrival of ships. They have other positive beliefs about him. Mabouya is the one who beats and torments them, who makes them balibir, that is, furious and demoniacal, and that after chemin has come to cure them, for he deceives them into believing that it is not he who has thus beaten them, but that it is mabouya or the chemin or one of their enemies, and that he has come to heal them (for they believe that all things, down to the smallest leaves of the tree, have their own chemin, who makes them grow); the principal reason that they are afraid of displeasing one another is that they do not wish to be beaten by the chemin of the one they might have displeased. And even if they have faith in this chemin, nevertheless, they fear him more than they love him as I have many times noticed in their actions and words. I have seen quite often that they would leave their homes when they knew that chemin was in it, or only enter unwillingly if they were compelled; and if someone caused him [Chemin] the least displeasure, he threatened to have him beaten by mabouya, who is [Chemin] himself, and that afterwards he would not come to heal him. And [Chemin] had himself so honored that in addition to an infinity of superstitions which he made them believe, he forbid them to blow their nose, spit, cough or fart in his presence, nor even to cook anything which had so much as the slightest smell. We will save for the end of this chapter an infinity of superstitions and foolish beliefs which they have and which they strictly observe under pain of a severe beating. Now we will discuss the preparations necessary to make him come, as well as the reasons why. 
If the Indians are ill or wish to go to war, or desire some news of their neighbors or understanding of some business they have, then, the elders, or very often only a single elder, discuss about how to make Chemin come; and to this end, they prepare for him a hammock in the dwelling where they wish him to come. At the foot of the hammock they place two large coys full of potato wine –much more nourishing than cassava wine– and very near this wine they put, on a little tool, made like the bottom of a broken burner, a roll of tobacco leaves. And the whole thing is placed at the farthest end and darkest place in the dwelling, below a little hole in the roof-tree of the house which they call tourar, which is at the ridgepole of the dwelling; Chemin enters not by the regular door but by this hole and he goes out by another, which is at the lowest part of the house, at ground level and very near all those aforementioned preparations; it is about three feet square and serves many other purposes as we shall see. And before speaking of the arrival of this Chemin, one must first know that in each village there is a certain bird which looks quite like an owl and is no larger than two fists; they name it coribibi Chemin, that is, “Chemin’s bird”, and it remains hidden without ever eating or drinking, at least as far as I have seen, and I took much care to observe it; it comes out early in the morning only to go to the dwelling of the one Chemin must visit on the following evening, or else to that place where the preparations were made, for they will never speak to Chemin about any matter except at night; and still it is necessary to extinguish the little fire under their bed. 
So then just before night, all the elders of the village come to the dwelling which has been readied to receive Chemin, and each of them hangs his hammock, each one according to his rank and each one facing the hammock prepared for Chemin; they remain there waiting, having, nevertheless, a fire beneath them, which is their custom since the nights are cool. And when Chemin wishes to enter, the bird or owl begins to sing and cackle like a duck. Immediately, each puts out the fire under their bed and then, suddenly, Chemin drops through the little hole above and makes a noise like that of a large stump falling; afterwards, he salutes each of the company, addressing them by their last name and in their own language. Afterwards, they light for him or else give him an ember in order to light his tobacco; I can't say whether they light it for him or whether he himself lights it; whichever way, we have seen him often hold it and move it about, the glowing end easily visible in the absolute darkness; and there was no one else but him in the place prepared for him where the hammock was ; but I do believe that he neither inhaled the tobacco smoke nor drank the wine offered to him, and I will say later on what became of it. 
Chemin, if he has been summoned to heal some sick person, blows on him like an angry bull, stamps on the ground like a horse; then he leaves. But if it is not a matter of a sick person but simply that he has been summoned to give advice on some question, he speaks to them on this subject sometimes for two or three hours and often makes them laugh loudly and sometimes strikes them very hard; and his voice is like someone speaking into a broken jug, or more often like that of a hoarse child. Often we went and listened at the door and each of us cursed him in a low voice, deploring the misery of these poor people; and the next day our natives seriously would remind us of the bad things we had said about Chemin, asking us why we didn't fear him as they did. We tried to explain them the best we could. They began to appreciate this and even felt a little more scorn for this devil. But it didn't last long and pushing them would not help either. However, if someone were to decide to remain a few years and through a gentle approach, I believe that they could be converted; their judgment is very good and we saw some who had an exceptional desire to know why we had no fear at all of Chemin. However it would be a good idea to be able to get away because they are rebellious and could easily corrupt all the other ones. Chemin, having spoken enough and wishing to go, says to each one, Vaicem, which means "I am going", calling each one by his name; and they answer him, Aque Chemin
 or "go now". At the same time is heard a sound like a whirlwind coming from the great square hole which as we have mentioned lies beneath; afterwards, each lights again the fire under his bed and those outside go off to sleep until two hours before dawn. Then, they wake up in order to come and drink the wine which they had offered to Chemin, for he has not even tasted it; and it is only married men who are permitted to drink it, not the young men who would be badly beaten. And because Chemin deceives them with a thousand tricks and nonsense, in order to better take advantage of them and disturb them in any number of ways, l will discuss superstitions more generally held, among them those appearing in daily life. 
SUPERSTITIONS OF THE INDIANS 
First of all, as soon as it is night (which they call arial acoura
) and they wish to go to sleep (which they call ouroumouca
), they turn over all the seats willy-nilly in order, they say, that Mabouya won’t come and sit down during the night. When there is a sick person in a dwelling, they dare not cook inside anything which has a scent, whether it be good or bad. They dare not wash in the stream a pot used to cook fish or spice, believing that, if they were to immerse it, they would cause thunder (they call the thunder holohobi tourou and the rain houya
) as well as rain in such abundance that the rivers would raise, overflow and would carry off all their houses. When wishing to wash them, what they do is they put some water in a coy and then empty it into the pot which is six or a dozen feet or more away, often in their house. This they do on only three or four occasions a year, which they call chiric
, claiming that Chemin doesn't wish that they wash them more often; and when we wanted to cook something, we washed the pots which they had used and they were comfortable with this; but they did not want us to immerse them in the river. 
When a woman is in childbed, the husband must remain in bed for a month and abstain from eating anything which has been alive, only eating the inner part of a cassava bread and a little warm wine. The woman, however, works as usual and doesn't even rest for two days after her delivery; by this I only mean that she doesn't go to the mountains; and she continues to do the housekeeping. At the end of one month, if the infant has anything at all wrong with it, the father will resume his dietary regimen but does not stay in bed; neither does he dare to hunt or fish or do any intense activity. If asked the reason for this, they would answer that the child would walk and act like the game animal or fish which the father had eaten. And the reason they didn't go hunting or fishing was that the infant would suffer the same trembling or pain the beast or fish made or felt. This superstition troubles so much that they [the fathers] respect these dietary restrictions until their children are grown up. One day a native wished to go to the island called Guadeloupe which was eight leagues from there; his pirogue or boat being completely disassembled and he wishing to refit it, had Lamare, his guest, help him to do it. He attached, as is the custom, some pieces of wood across this boat and lifted it up with a board from each side in order that it be out of the water. Once they finished the hard work that lasted two days, they met the man's wife on the way back home. His wife had come to tell him that his baby was very ill. Right away, he went and cut and undid in a half an hour everything that he had done in two days, saying that those poles that were across the boat were too tight and they had harmed his child. 
They were very much afraid as we have said of displeasing each other, because of the belief that they held that each one, right down to a plant or a leaf, had his very own Chemin. Yet, when asked how they dared to cut trees, not sure whether they would be beaten by its chemin, they will reply that all of the chemins together from the whole forest on one high mountain would not turn out to be collectively as strong as their own [Chemin]. But one day happening to go into the mountains with my host who wished to cut a small tree to repair the upper level of his house, it happened that in striking rather roughly with his hatchet, he so sprained his hand that he was forced to give up his task while he called me to come near. Asking him what the matter was, he answered that the chemin of the tree he had been cutting wanted him to stop cutting it and was angry with him. Because of this he no longer wanted to cut it even though he had already worked a long time at it, the wood being hard, and he was almost finished. But after having judged it as only a sprain, I said to him, "Give me your hand and I will chase away this Chemin who has hurt you", which he did, and reaching out his hand and rotating it first one way and then the other, I healed him and made him finish cutting his tree; but he begged me to stay close to him so that Chemin would not return and hurt him again. 
Since we are on the subject of superstitions, I will mention what Chemin made them believe on what happens to them after Death and what form he assumes when speaking to them and what he claims to be, as I learned from my host himself. The Indians speak to their Chemin in yet another way than the aforementioned, it does not cost them wine nor tobacco; and they can speak more freely because it is in their own homes where there are only husband and wife. Yet they take little pleasure in these visits since they would avoid them if they could. But they are taken unawares by the song of that previously mentioned bird who slips secretly into the house where it remains hidden until nightfall (if they had noticed it, they would not have slept there). After he has sung, they dare not go out and they immediately put out the fire. Afterwards, when Chemin has entered, which is then by the door, he makes them believe that he is one of their relatives or deceased children and mimics their voices and actions as if the very person himself were there; and he says that he has come down expressly from heaven (or, to use their words, the place where the moon is) in order to come and entreat them to let themselves die, since one lives much happier up there than down here; he says that there are high mountains made of still warm cassava bread and great rivers of potato and cassava wine and that one has scarcely any trouble to make pirogues or boats in order to go to war and take their enemies captive, there being already a lot of them taken; and that they may eat as many of them as they like and may have a number of negro servants. Nevertheless, my host replied that he had not the least wish to let himself die and that he would rather remain with his wife and children and that since it was so nice up there that he [Chemin] should return there. But what is even more detestable about this superstition and shows that they have no confidence at all in their beliefs is that, when someone dies, all his slaves are killed so they can go and serve their master in the other world and that they bury them below their master in the same grave and with a pot on their head so that they can continue to cook their master's fish. And time was when they would bury them alive, especially if they were from the Inibis, nation who are their mortal enemies. The Blacks, however, they would knock out to death beforehand. But nowadays it is the relatives of the deceased who, having recognized someone [amongst the slaves] who they like and is a good worker, will hold a caouynage, expressly requesting all the chiefs to let him live, pointing out how much they need him, noting all his good qualities; and the request is generously granted. But this mercy is only granted to the Blacks. There is one of them in Martinique belonging to Captain Pilotte who several times had been redeemed in this way; he never stops working in order, he says, not be killed, abstaining even from eating so as not to be slack in his work, as he likes to say. Anyone who wished a complete understanding of these superstitions would fill up several whole volumes with them, sometimes they are distant and do things so strange that we find ourselves completely stupefied and cannot discover the reasons for them, telling us one thing or another or that they do it because that is the way Chemin wishes it. I will not forget to mention that I have witnessed it, for I had no desire to, but from having learned about it from my host himself with whom I was very close and who made me understand very well the things he wanted me to learn and had really enjoyed speaking with me especially on those last days that I began to understand. 
It is important to understand that all of their huts are supported on posts called ouaccabou
 taller than a tall man and at the top and in back of which they place some poles close together and crosswise to the house, and on which they hang all their furnishings, like rosewood chests, bows, arrows, and other things; and in order to climb up there they have neither ladders nor steps, but they climb up with the strength of their arms and legs, they embrace the posts in the manner of monkeys, with great agility, both men and women; and the first time they climb up at around four or five, Chemin must be summoned and he waits up there; the little child who must go up on his own for the first time begins to speak to Chemin; and from then on, he goes up when he wishes. 
Here is one more [superstition] which I have seen. One day when I was in the woods with my host, he encountered another native and they passed each other without saying a word; I was really astonished by this, for just the day before he had invited my host to a caouynage that he held in his village, of which he was the chief; he had treated him with great honor and had even called him immourou
, that is, “my son”; and my host despite being older than him called him babou, that is, “my father”. Well, now they wouldn't say a word to each other, and asking my host why, he told me that because he was his father, he was only permitted to speak to him at the caouynage. I have seen one thing yet even stranger and nearly on the same subject: it is that while we were in those Indies, Captain Fleury took his boat to an island called Saint-Vincent which lies about thirty leagues from Dominique, where he had embarked. He took with him five natives of whom one who was a chief had gone to find his son and to bring him to see his mother whom he had not seen for eight or nine years. [The son], having returned, entered the cabin where his mother, brothers and sisters were, not saying a word to anyone nor anyone to him; and leaving all his clothes in a corner, he immediately went out as he had come in and he went to the great hall where his sister brought him something to drink and eat without saying a word, both remaining silent for two days; at the end of which time the father held a great caouynage where, before beginning to drink, the mother, brother and sisters started to lament –in a manner which we will describe later– over the newcomer; and the father delivered a long prologue before the whole company and afterwards they continued their banquet. 
There are still some other [superstitions], which to be better distinguished and understood, require their own separate chapter. I was really vexed to not have seen what formalities the father observed towards the son and the son towards the father. In the first contact, I believe they scarcely kept this silence and tradition, because about two hours after [they met] the father led the son to me in order to show him to me, for he really liked me; and I didn't notice anything other than that the two were very glad to see each other again. 
SOME PRACTICES OF THE NATIVES, FROM THE TIME THEY GET UP UNTIL THEY GO TO BED 
The Indians awake ordinarily an hour before dawn; not yet able to do anything, they sit on their bed where, in order not to be idle while waiting for daylight, they play on a flute which always hangs from their neck and is made from a leg bone of their enemy, or else from wood, the former not being available to all. These are made from a certain kind of wood which, like our elder tree, has a pith as hard as an ox and even harder than the wood itself –and it is called couloulari; and when they wish to remove it, they heat up the wood a little and then cut just down to the pith, which being thus completely exposed is then drawn out simply by pulling it; and then they make their flute. At first light, they go to wash themselves in the river, playing their flutes there and back. And it should be understood that they all play just a single note, which is not very pleasant. Afterwards, most of them go to the great hall and, as I have mentioned before, await there the meal that their wives have gone to prepare. The old men having eaten settle into their hammocks, the others on seats as low as their task demands. Some make baskets called cataouli which are used to carry manioc; others make those called matoto, used for carrying cassava. Before continuing I will mention how they make their combs. They take some reed rods which they cut to a certain length and then split to about the width of two coins; these they flatten and blunt like the teeth of a comb; and then in order to make the comb and see that all the teeth hold together and allow the hair to pass through, they take some more pieces of the same reed but about half as long which they put between, interlacing them with cotton thread which binds them tightly together and produces workmanship both strong and attractive. And with these durable combs they do their hair; but the truth is that they don't comb as well as our combs, the teeth being too large and long. 
The others make little seats, while still others make nets and fishing line. Others go off to do some harvesting and some to plant gardens in the mountains. As for the children, they make little boats or pirogues, in order to learn how to build larger ones when older. Others make bows and arrows. Older ones go off to fish, be it in the sea or in the river; others to look for crabs in the mountains. Others go hunting for birds, lizards and agoutis. Others play hand-ball and, in short, the young especially are never idle. As for the old, they are like those who sleep to escape idleness; whether they are sleeping or drinking wine, they rarely sit down without having near them a coy full of wine. 
THE NATIVES WAY OF PLAYING ARCHAIC TENNIS 
Since they play archaic tennis, we must mention how and in what position. First of all, it should be understood that on the island of Martinique there was found a certain kind of gum-rubber which is not found on the other islands; this when mixed with cotton produces a ball about two fists in size which bounces rather well. When they wish to start a game, they set themselves as many on one side as on the other, three against three, four against four, up to nine or ten on a side and at a distance of around 25 or 30 feet apart. And to begin the game, the one serving holds the ball in his right hand and bounces it off the stump of his left arm while simultaneously jumping forward a little, thus, projects it towards the other players who seeing it, and wishing to return it, will drop down on their backs while supporting themselves on their hands which, held behind them, act as legs; thus, they move themselves around on one side or the other of their buttocks-hip, until, when reaching the ball, they return it with the hip-buttock closest to the ground, the other nearly in the air. They, in this way, return the ball which is, in turn, volleyed in the same way. They will change sides as we do after two sets. One would think, seeing them play, that they would thus break their arms and legs, for they rush headlong around, dragging themselves with such speed and force to drive ahead, that no further effort is possible; they are almost matchless in this, but they bruise so badly their hips and arms, particularly the one used most, that, afterwards, they will lance themselves in order to get rid of the blood in the bruise and, thus, to allow the blood to flow, to let it heal, and to prevent any boil from developing. They practice this custom of making cuts [scarify] on all parts of the body which are painful; with what they lance themselves must also be mentioned –it not being with a kind of grass, as some have written –but rather with fairly big tooth which has been driven right into the bone of an enemy; and the very tooth, being thus as sharp as a needle, cuts like a razor, but painlessly, unlike a steel blade. I and several of my companions have experienced it at first hand. This instrument is called an acoulari
, and the tooth comes from an animal called an acouli. They find it preferable to be cut with this than to be bled, so much so that they will cut themselves for the least little thing, if one is at hand. Yet, after sunset the men would not think of doing it. 
So much, at least in part, for the activities of men and boys. Now is a good time to speak about those of these women, touching on what they do from the time that they get up in the morning until evening and even later. As soon as they get up, they go to bathe in the river and, having come back, they cook the cassava bread and fish for their husband's meal; and after the meal, they go to the mountains where quite often there may be a couple of spots not to far away where they can get manioc root. Having returned, they clean these out and scrape them as we have described. Afterwards, some spin cotton, others make hammocks, others as we have previously mentioned make some shoes with their friends. Others make the red paint with which they paint themselves; others string glass beads; others hollow out coys or calabashes for drinking; others make wine; others delouse their husbands and children and for their trouble get to eat the lice, which they call gnignis
; still others make palm oil with which they moisten their red paint. 
And so that everyone knows how the natives spin and in order to make clear a question which I have been asked (they spin in the same way as gold or silk are spun, except that they wind the thread on their thigh): where can they attach or hang their distaff, they being completely naked? It must be kept in mind that being seated rather low, they keep a little basket just in front of them which holds their cleaned and carded cotton, from which, having twisted up a little bit, they attach it to a spindle about a foot long, at the fat end of which there is a little round piece of tortoise shell which prevents the line from coming off the spindle. And when they wish to begin spinning, they stretch the cotton out as much as they can and turn the distaff on their thigh, it turns so quickly that it is almost impossible to see; and thus the cotton is twisted; and when there is a knot which isn't joined well in places, they put the spindle beneath their foot, while not touching the ground however because of the tortoise shell at the end; and then they join it with their hands, which they do with such dexterity and grace that it is a pleasure to watch them work. They are more hard-working than the men and are greatly docile. After having retuned from the mountains, they keep on working as long as there is daylight and even around the fire for an hour or more with their daughters, while their sons and husbands sometimes sleep. 
THE MANNER OF THEIR DANCES 
When the moon is in eclipse, they say that Mabouya has eaten it and that they have seen the blood on the ground (which is an illusion), and that, in order to make another one return, Chemin orders them to dance, as I shall describe; and in order to drive away Mabouya, they burn the tips of their arrows which are made from a very hard wood which they call binnari; they then shoot them from a bow in order to kill him so that he does not come and eat the next cati
, or “moon”, which, by their dancing, they will make return; this is held in the village's largest cabin, which is called manbana, and is begun by women and girls as follows: the three oldest women in the village as well as well as one young one take place at the foot of the cabin, against the wall of the room opposite the door; and they sit in a row on some little low seats; and the three old ones are painted black from the middle of their nose down to the tip of their chin and reaching back to their ears in the form of a half-mask; they have a cotton bandana, cut and widened, which hangs from the top of their head, right down over the eyes; and they hold a hollowed-out coy in their hand by an extended handle. The coy is filled with some small stones which being moved around resemble a child's toy, those used to keep babies quiet; the fourth, or younger, woman beats continually with two stones on a large hollow stump which is raised about two feet off the ground by a little string attached to the cross poles of the cabin's roof; the other end hangs down. Thus is made a wild musical sound, accompanied by the singing of the three old women, the saddest and most melancholy that one could ever imagine, and spoken in a voice hollow and cracked, accompanied with both beauty and grace by musicians who look rather more like she-devils than women. Imagine yourself seeing in half-darkness women with faces daubed as we have described; black, thin and wrinkled along the whole length of their bodies, their breasts hanging down to their knees (they being seated). A painter could find no better model for an old shrew than the image these old women presented; and yet this ugliness is as nothing to the horror of their hoarse and raspy singing. Being thus seated and shaking this coy full of small stones, while uttering these words in a broken and hoarse voice, rather loudly and then more quickly: Vououarri, ououarri, ououarri, vouarri, ououarri, ououarri, vouarri, vouarri, ououarri; and at the same time the young woman strikes the aforementioned stump without the least harmony, but with only a ton, ton, ton. This music incites all the women to get ready to dance and be as beautiful as they can, even more so than on the day of their wedding. That is why they load themselves down with such quantities of strung glass beads so that they are covered with them everywhere they can put them. After they are thus prepared, they go into the hut where the four women remain, still singing and dancing in this fashion. They line up in a row near the door which they face, still turning, in this way, their backs to the musicians; then, without holding on to each other, they begin to dance in his fashion: they support their breasts with both hands and then suddenly make a little hop of about a foot backwards and, thus, move away without ever looking behind them, nor without saying a word to anyone, until they are a couple feet away from their musicians; and having managed to take each other by the hand, they raise them as high as they can and cry Chalacouaaaa, raising more and more their voice, until they be facing and directly opposite the doorway, where they had started; there, starting over again, they move off and return, as they did the first time, continuing thus for five or six hours, not daring to stop dancing for fear of being beaten by Mabouya. When asked why they raise their hands while saying Chalacouaaaa, they answer that it was to appease the waves of the sea which were angry with the devil for having eaten the moon and that in consequence the ships that came to see them would be lost, if they did not appease them. The dancing having lasted four or five hours without stopping, the women stopped and left their place to others who came to refresh them; and they then all go to wash themselves in the river and then to rest, while the others continue to dance, starting again with a new dance. After they have danced for a while, they, as the first dancers, change dances and also their place in the line in order to vary the dance; they line up, each one resting her hands on the shoulders of the one next to her; the first one who has no one on whom to rest her hands raises them as high as she can, and in that position exits the hut and still making little forward hops goes off in this way through the whole village, entering no hut except the great hall; and then hoping backwards, they return to the hut where the four musicians are still singing without having moved ; and having entered, they immediately go out again and then reenter, this is done eight or ten times; then they return again to the first dance, which lasts until nightfall. 
Then begins the great dance of men and women together, it is as important as the two dances just mentioned, in which no men but only women and girls took part; and it must be recognized as a general rule that the women never look behind them, and that they always turn around while making a small backwards hop. Night having fallen, they light fires in all the corners of the hut in order to see more clearly in it; then they arrange themselves nearly in a circle, but not holding on to each other and keeping a small step apart. The men are at the end of this circle which is not closed but crescent-shaped. This dance – which is only performed off and on – begins immediately after the four musicians begin to sing and play their instruments; all the women and girls then bring their hands up to their breasts as if they wished to support them (although not for this reason as one might think: even though they are rather long and pendulous, the girls, however, who having none at all, do the same). And so at the same time, having put their feet together, they quickly move the front of the foot to the right, and then immediately afterwards, they follow up with the heels, dragging them or at least raising them so little that it is impossible to tell; they continue in this way in a circle as if they were winding something around a post. And at the same time that the women begin, the men in this way also begin. They lower themselves so low that they nearly put their head between their knees, then holding out their two clenched fists, they point their index and middle fingers and stick them in their nostrils and leave them there. And so they raise and lower themselves as they wish and jump backwards making faces and assuming postures so strange that they rather resemble released devils than men, all the while turning while the musicians sing. If the musicians should happen to stop all at once, the dancing will also stop but not the turning which continues slowly until the dance begins again. And so Chemin leads the dance (as if from nowhere) when the Indians asked us if we did not see him leading the dance and when we answered no, they said to us "Look, he's right there." But, thank God, we never saw him. He beats them severely when they don't want to dance or when they have stopped dancing too soon, which they only do when they are compelled to through some indisposition, principally when women are pregnant, for they dance not at all for their pleasure but because they are compelled to. How often have we seen them sweating all over and, not even burdened with clothes, they can scarcely breathe because of too much exercise. What is even more remarkable is that they raise dust from the ground while dancing; because of their sweat, this dust sticks not very attractively over their entire body. 
ABOUT GIRLS BEGINNING TO MENSTRUATE 
When a father or mother begins to notice that their daughter is menstruating, they invite some local people (the leaders of the village) who arrive in the father's hut and into whose presence the girl is led; they then paint her all red and afterwards shave off all her hair. That done, they make her sit on a large flat stone which they call tebou
; and then they girdle her below the armpits with a cotton thread, binding also her toes in the same way, and thus they put her in a hammock prepared beforehand which is placed right above this large stone; the hammock is hung at the height of a tall man so that she cannot get out of it without help; and then they give her a ball of cotton because of her situation. 
That done, each begins to feast, notwithstanding that the girl is a prisoner in her bed where she must remain four whole days without eating or drinking, right up until around sunset of the fifth day when the mother brings her some warm sweet potato wine and a cooked sweet potato. For these five first days, at around eight o'clock in the morning, her mother makes her get out of the hammock to wash herself; and to do this she makes her sit on the flat stone and then empties two full coys of water over her head and immediately afterwards puts her back in her hammock. On the fifth day, after she has eaten, they lower her hammock to its normal position, and then she fasts for a whole month during which each day she only eats a piece from the middle of a cassava bread about twice the width of a hand and drinks about a half-mug of wine; during this fasting period, if she needs to satisfy nature, she must wait until night so that no one will see her go out, and since she does not dare to do this by the normal door, she exits and reenters on all fours by the previously mentioned hole through which it is said that Chemin passes when he comes. 
At the end of a month the father holds a caouynage, to which he invites most of the people of the island, who bring to the great hall all the edges of the cassava bread [the middle of which she has eaten], which they bring in the village. And then they take the girl who is now very thin and exhausted, painting her all in red: and then they make diamond-shaped cuts on her, from the balls of her feet to the tops of her shoulders. This done they give her as much to eat and drink as she wants, and from that time she is free to marry and to attend the caouynage and to get drunk, things which she did not formerly dare to do. At the end of six or eight days from this time, they hold another caouynage, where they daub with paint the face of the girl who by this means is thus given the freedom to do whatever married women can do, as well as to show up at gatherings where Chemin is summoned and also to ask questions about anything she would like. 
ABOUT THE FORM OF THEIR MARRIAGES AND THE NUMBER OF WOMEN 
The [most important] chiefs can take up to five or six women, and others two or three; and the woman first married remains in the home, but the others are dispersed into other villages where the husband sometimes goes to visit them. They are quite often jealous of each other, mainly the old of the young, the old believing the young to have a tight [feminine] nature and that the husband can be easily bothered by this. When a young boy has reached the age of fifteen or sixteen, he can marry. A girl can marry, as I have said, after she has begun to menstruate. Sometimes the boy must first be able to shoot a bow well, fish well, build a house and make baskets of all sizes into which they put away a lot of clothes, which they call baccara
; they must also make a good matoto, a catauili
 and a garden in that place where they make love; and if he knows well how to do all that, then they give him a girl to try for a year, who he receives in the presence of a number of natives who have come there to celebrate. And it is worth noting that during this trial-year, the intended husband does not speak at all, either to the father or to the mother of his intended wife, until she is pregnant or in childbed with her first child; and it is only when a caouynage is held, where the father-in-law and the son-in-law address long, noble speeches to each other while the rest remain very quiet; and only when the mother-in-law takes the son-in-law by the hand and leads him into her hut, where they both cry in a manner which I will discuss later.  Then the parents, well-adorned as we described in the chapter on caouynage, take the bridegroom and the bride by the hand and present them to the assembly, to whom they make a harangue, in the same way as previously mentioned; and having finished with this, the newlyweds give each other gifts, these according to what the other one will need; as, for example the husband gives to his wife some strings of glass and crystal beads, a comb, a basket and other furnishings; and the wife gives to the husband some knives, fish hooks, an axe and other similar things that he might use, such as very thin cotton thread. Afterwards they begin to drink all they can; and they bring some crabs and fish for the bride, but she barely eats them, in order to drink more and thus honor her husband. After she has drunk as much as she can, one of the four parents takes her by the front and squeezes her so hard that he forces her to vomit up whatever she has drunk; and then they begin again to make her drink and once again squeeze her in the same way and continue to do this a very long time. The day after the caouynage the father gives a great deal of furnishings to his daughter for her new household, such as terrines in which to cook fish, spice, hammocks, spun cotton, catauilly, reed chests, etc. And at the end of the wife's probationary year, if she does not get pregnant, the husband dismisses her, and another one will then try her; similarly if she does not get pregnant, he will dismiss her, and another will try her once more for a year, until after several times if she still does not get pregnant and should she be judged barren, she is banned from all the feasts caouynage and scorned as we scorn a prostitute and may keep no company; and the natives say that she does not deserve to live and that Chemin doesn't like her at all since if he had liked her, he would have taken care of the problem and consequently she would have children. When a woman is married,  it is rare for her to have an affair with anyone other than her husband; nevertheless, there are always some who have found the wine better in the tavern than at home; but if she is discovered, she is punished along with the one who has debauched her as follows.
ABOUT THE PUNISHMENT OF DEBAUCHED PEOPLE 
A man having been discovered to have extramarital relationships, the village elders imprison him in the hut of Chemin, (a small hut about thirty or forty feet into the woods, outside the village precincts; it is so small that it is all a man can do to remain in it, and even then he must remain seated or lying down since it is very low). And here he stays without leaving for a whole month, during which he fasts and for the whole day eats only the middle of a cassava and drinks only a half-liter of wine, brought to him still warm; it is not permitted to do anything to relieve the boredom; and if he wishes to satisfy nature, he must wait until everyone has retired for the night (it's a general rule that all who are fasting dare not go out during the day to take care of their needs but must wait until night). Eight days before they set him free, the month being nearly up, the villagers hold a general caouynage lasting eight days and to which everyone on the islands is invited; and as soon as they are assembled in the great hall, three boys are ordered to go for the prisoner who they lead back as if they were afraid that he would escape from them; and they also bring his bed, which is suspended in the hall at the height of two men and to which he must climb up; and to help him, they make him climb onto the shoulders of one of the three assistants with the aid of the other two; and touching the bed as little as he can with his hands, he leaps rather agilely into it, although being rather weak from fasting; he remains there until the next morning when all the natives having assembled in the same place make him come down, helped by the three assistants; they then make him sit on a little seat where they give him something like a reprimand, which being finished the prisoner rises to his feet and puts both hands on his head; and then the oldest chief on the island collects around him a dozen tiger skins which they call cattigoussy
, which are about three feet long and two feet wide. And stepping back about four feet, and holding these skins under his arm, he reprimands him again as before, at the end of which he draws out one of the skins from under his arm and whips him with it with all his strength four times on each side; and then stepping back a little throws it to him so he is able to catch it without letting it fall. But if he drops it, the chief takes it again and again whips him with it, and then throws it again to him. But if he doesn't drop it, the chief places it on a little seat close to him, and does the same thing with all those skins which he holds under his arm, and thus one succeeds another up to five or six, with the result that the poor scamp is quite black and blue from the whiplashes; he is treated this way for eight days. And on the eighth day, to conclude and saving the best for last, the same three helpers who have aided him to get up and lie down, lead him on a walk around to all the huts in the village (this is to allow him to recognize them, not having seen them for a month). And then, returning with him to the assembly, the oldest chief throws a large calabash full of water on his head; the water has steeped in it certain ground herbs, and two others then rub this over his whole body and then the three assistants take him under his arms as a bride is held and lead him around until he is dry. And then they lead him back to the assembly in whose presence he is cut over [scarification] his whole body by the same chief who has poured the water over his head; during this cutting, the women give him some presents: one brings him manioc roots, another crabs, another, pineapple, bananas, tortoises, cooked fish, small crystals, strung glass beads, hammocks, axes, knives and other similar things that he was not able to acquire during his imprisonment. 
They put all these gifts alongside his hut, and after he is cut, they lower his bed from the ceiling and they suspend it facing that of the chief who has cut him, where, being seated, they bring him from all sides large calabashes full of wine and cassava bread, crabs, tortoise and fish, the whole having been roasted over coals, which is to them a food exceptionally prepared (for they smoke it over a large wooden grill or else boil it in a terrine). Afterwards, his closest relative comes to collect all these presents and put them away in the hut of the freed man who is then as free as anyone else. 
There remains now to describe what they do about the woman involved in the affair. Everything just described being finished, all the married women go looking for the man's lover, who remains in her hut, normally without having fasted; they lead her to the end of the great hall, where all the women and girls are assembled; in that place is a little tub which is used as we have said to catch the leaves raked off of the manioc; these are stomped down in the tub until all the leaves have come off. Afterwards, the oldest of these women whip her with these branches until she bleeds; afterwards, they lead her into a hut where many women present her with gifts in the same way as the man. That done, some women cut her. On the next day a little caouynage is held to which everyone is invited, and if neither of the two are already married then they will be; but if they don't wish to be or are already married to someone else, they will cut the woman's hair off, which is a great dishonor; and henceforth she is the common property and available to anyone who wishes and can afterwards never be married. 
ABOUT THE BAPTISM OF THE INDIAN CHILDREN
 About eight days after the father has been released from the fast that he must keep during the month before the birth of his child, he holds a caouynage at which the natives are beginning to get half-drunk and slurred of speech; the nearest relatives of the father of the child then leads him to a public place where the women are and there sit him on a little low seat. Next thing, the father of the child is prepared just like a bride and is all covered with feathers and sits with the gathering; and they give a name to the child; but I believe that it is Chemin, who is the godfather (the child’s father gives the name of the godfather). There are certain occasions when a woman gives to the one who holds the baby a couy full of palm oil in which is steeped some couchieue, which is their ordinary body-paint, as we have already mentioned; this oil is poured over its head and greatly smears its face with this couchieue soaked in glue; and then all the children come and hold their hands low in order to catch the drops which fall, rubbing it all over their heads and faces, which is their usual custom. And they pierce its ears with a large pin or piece of wood, the septum of the nose and the lower lip; and so that the hole will not close up again, they pass through it a small cotton thread. The mother is never found at such a ceremony, so as not to hear the cries of her baby. There was one of us who acted as godfather but just as concerned the naming; it was another, a native, who pierced the ears; and all this being done, they brought back the baby and finished the caouynage. There you have the first name that they give the baby; they have an infinite number of others which they take from feat in war or from one of the captured prisoners. And if a woman has a child in a foreign country, which happens frequently when they go to war with their husbands, they name these children after the name of the country where they are born. All the above being done, the father goes to remove his ornamental feathers; and standing five or six feet from the assembly he is cut in their presence and then goes off to the eldest chief who pours two couys full of water over him, rubbing him with a certain root which turns into a powder which smells strongly like the oil of bitter almond. Other people witnessed a very different ceremony which is this: after the godmother has brought the child, everyone gives it something to drink; the father stands next to the godmother who names the child, and then they give the child something to eat. She takes some cotton which is in the aforementioned couchieue diluted in palm oil which she presses in her hands and with which she then rubs the head of the child; this is done not as a part of the ceremony but is the way it is ordinarily done; afterwards, she takes the baby from there to a remote spot where these same women pierce its nose, ears and mouth. It is impossible to know the origin or the meaning of their names because they are the only ones who understand their language.
ABOUT THE THREE DEGREES OF HONOR NECESSARY TO BECOME A CHIEF 
- ABOUT THE FIRST DEGREE 
When a child has reaches the age of nine or ten, its father or mother have a caouynage held where, all the guests being assembled, the father presents his well adorned son to them and to them delivers a long speech, pointing often to his son who is standing nearby. The speech being finished, a chief puts four arrows on the ground in the form of a square into which the young man must step; the oldest member of the assembly talks to him. I believe he is only inspiring him to fight well against his enemies. Afterwards the same one who put the arrows down gives him a bow and some arrows; and afterwards the child moves from the center of the square and picks up the four arrows, and then steps back five or six feet where they make diamond-shaped cuts all over his body. Next they give him a necklace of little calabashes filled with ashes from the bones of their enemies; and so he is dismissed and goes to play with his friends and the caouynage draws to a close. 
- ABOUT THE SECOND DEGREE 
The Indians hold in high esteem this second degree and the one who achieves it enduring all the inconveniences of it. After achieving the second degree one is considered free and entitled to do anything like an old soldier. Right beforehand one was called a child and afterwards he is among the men called Carib
. And in order to achieve this it is necessary to have done everything which follows. First of all, the one who is in line to be [made] Carib must have reached the age of around fifteen or sixteen, at which time his father warns him to prepare himself to do what is required, namely, that he catch a live bird of prey, such as a buzzard, and other less common ones called anana
 and that he nurses them until they are big and in a condition to be made into what he desires them to be. Next he builds at the entrance of the woods when leaving the precincts of the village a hut similar to that of Chemin which he must make all alone, without the help of anyone and as strong as if he were building it for life. These two things being completed, the father of the aspiring Carib holds a caouynage where, all the guests being assembled, the aspirant introduces himself to the assembly; he is brave as we have described previously in the discussion on caouynage, and holds his bird on his fist or at the end of a short stick if the grip of the bird makes it too dangerous to hold; the bird is presented to an old chief who having taken it in his hand kills it on the aspirant’s back. Others companions of mine saw that they killed it on the boy's head, others that they tied the lower back of the bird to his head or else between his thighs and then beat the boy so badly that they kill the bird which in this position is soon suffocated; and after it is dead they draw out his heart from its belly and they thus give it to the boy to eat raw, believing that this will make him courageous and that he will not die from any fast that he decides to make. As for the rest of the body, he dries it out well over the fire during the stay in his prison, but he does not even lose a feather, so that one would think it still alive; and being back outside, he takes it to the caouynage as a great trophy and a mark of privilege and degree which is one of his richest treasures. 
As for the entrails, there is also some variety. Some dry them out and put this powder into calabashes like walnuts that they wear hung around the neck, principally when they go to war; they also rub their body with it to make it stronger. Others chop them up on the spot into little pieces and soak them in water in a calabash which the oldest chief holds with his left hand while taking all the little pieces with his right, he rubs them all over the boy's head; and a great number of small children stand beneath in order to receive on their backs what falls from above. Others will, after the body has been gutted, place it for a quarter of an hour on the boy's head and then remove it. Others carefully collect the blood and rub it on his forehead, around the ears, the elbows, the knees, the inside of the hands and everywhere which has the same reason, that is to make him stronger and more valiant in war. And one must believe that they observe these differences with respect to the nature of the person, as if, for example, they be the sons of chiefs or not; for the sons of chiefs will only fast for six moons and the others for a chiriqui
, which is a year; and still on each different island there is almost a change of life-style and morals, and they being scarcely more than eight leagues apart. The above having been done, they give him a reproof which also being finished, they take off all his ornaments and straps and in this state they make him a prisoner in his little hut which he himself has prepared, where he remains according to his position as we have mentioned. The five first days he eats nothing at all, at the end of which a small boy, or a captive, man or a woman, brings him a cassava bread of which he must only eat the middle, the size of a plate in diameter, reserving the rest; and he drinks a half-mug of cassava wine brought to him still warm (in fasting they are careful to keep the surround of their cassava breads as proof of their fasting); afterwards, he remains thus, seeing no one except the one who brings him his food, who doesn't dare to say a word to him nor to keep him company, but immediately goes back. And to divert himself, he works to make some arrows, some bows, some fishing line and a few other things, depending on the provisions he made before going in; and he only dares to go out at night in order to satisfy nature; and no one really dares to go and see him, not even his father, mother, brother or sister. 
We were allowed to go there, which we did often, to the great satisfaction of the prisoner. We felt pity for him seeing him so thin. His voice was so hoarse that we could barely understand him. Having experienced ourselves the uncertainty of hunger, we asked him if he wished us to bring him something to eat; but he did not, saying that Chemin would find out. His time being up, his father had a general caouynage held for him which lasted five days. And all the guests having arrived, the father accompanied by three or four boys, goes to get his son who he had really not seen in six months, saying to him only the word cayiman, that is, "let's go", this all done seemingly as if unaware of his presence. At once the boy, knowing his home was close, does not have to be given the order twice; nevertheless, he follows his father as if he couldn't care less about it; and the other boys take all the crusts of the cassava bread which they find there and bring them to the assembly, which loot them. 
Having arrived without saying a single word to, nor in fact greeting a single person, he stands upright with his hands on his head, and while in this position, the oldest man of the group or else his grandfather delivers to him a speech; this being done, he takes a certain root which they call caiouy which has been washed and scraped and also takes a dozen jaguar skins which are placed near him on a little seat; with these he whips him, giving him eight strokes from each under the armpits, on the back of the thighs, and on the calves; and then he throws the skin to him but if he does not dexterously catch it, he whips him again with it, as we have already mentioned previously in the chapter on the punishing of debauched people ; in this same way they also hang his bed (I have only observed this ceremony one other time but the grandfather had been searched on another island). And they continue this procedure for five mornings at breakfast and release him on the fifth morning. After they have done all this, they give him a bow and a number of arrows and lead him to the edge of the sea where they make him shoot all the arrows as far as he can and then swim out in search of them. Having returned they bring him back to the public square, near which and in front of everyone, his face and whole body are painted in red to the thickness of a finger; this is diluted with some glue; and then he is cut in long stripes as the men are and not in diamond shapes, which are more for children. Next the same chief who has whipped him pours a full coy over his head and then leaves. And they return to him all his adornments and other things which they took from him on the day of his imprisonment; and among other things they hand around his neck a calabash the size of a walnut in which there is powder made from different dried-out birds and serpents; and after he has been cut everyone gives him gifts and among other things, his nearest relative give him two balls of cotton thread, one of which he presents to the chief whose house it is and the other to the one who has cut him; and he asks in a loud voice: Antennim tuna retem magra bantam matoto oua oua, that is to say, "bring me something to eat and drink for I am hungry". And right away they bring him a warm cassava bread, a crab and some spice, and despite how much he has really fasted, he feigns to not care at all about eating and eats very little in order to show that he still has courage left; for they believe that having suffered through this ordeal that at another time, when at war, that they would endure it more patiently; if somebody dies during his fast, they pay less attention to him than we do at a dog, and would say that he had no value in going to war and that he would let himself be captured and eaten by his enemies. Afterwards, he is required to go to war with the first to go. And it must be noted that before they have reached this degree, they don't dare to get drunk at the caouynage nor even while seated somewhere but only in his way on, and not daring to ask aloud for something to eat or drink, nor to be combed as they afterwards do, crying: Amerga beunayiti nitibouri
, that is, “come and comb me” and right away his wife comes to comb him, and then will comb all the others who are there, provided that they have passed this degree. In short, they enjoy all the same privileges as an old chief. 
- ABOUT THE THIRD DEGREE 
Those who are chiefs are ordinarily sons of a chief, from which we can assume that they can succeed to this office because of their birth; but if they are not, it is only be their own worth, something we noticed in some of them and heard from other natives. But before being promoted, it is necessary to have built a whole village or have one built by his children and captives; and then he must fast for around two months in Chemin's hut at the end of which time they hold a great feast at which the aspiring chief appears, now very thin; they make him lie down on his back on a seat and then the other chiefs give him twenty strokes on the stomach with the skins we have described they count them out on their fingers and toes and exceeding that number, no longer knowing how to count higher, say simply that there are a lot of them when there would be only twenty one. That done they take him back into his hut where he remains until night begins to close in; he lays down on a pile of stones which he gathers himself and remains there until the next morning when he is beaten again as before and he goes back to his hut as on the first day and falls asleep on the same pile of stones, continuing this for five or six days; on the last day after having again beaten him, they paint his whole body red; and his face and around his eyes they paint black, about a finger's width deep; then they cut him at five or six feet distant away from the assembled group and being brought back again, the eldest of the chiefs daubs his face as previously described. And then they wash him and put a band around his head made of parrot feathers, a whole headdress, and around his neck they hang a whistle made from a bone from the leg of their enemy; and around his hands and feet are put ornaments of feathers like our cuffs as well as a dozen feet, wings and heads of dried birds in the way already described above. Next they give him a large wooden sword and thus prepared make him sit in a brand new bed and after they all give him something to drink and then seizing him from the front, they make him give back whatever he has drunk; and then they begin again. They make him suffer all of the above for the same reasons given in the preceding chapter. I myself have not seen this reception ceremony of the chief, but I have learned of it from Mr. Poitevin who has seen it. Concerning the rules which I have indicated that they possess, I have seen them all exercised as, for example, tightening a rope around the waist in order, they say, not to become hollow and in this way he becomes a chief. 
When a chief goes out to sea, he holds the rudder of his boat and all the rest row, even if they be older than he is (assuming that there be no other chief there), and reaching the place of his choosing, he is the first to get out and the others must see to securing the boat on the beach; and then they bring him all his clothes and when they see him coming they prepare a hammock for him where he can sit; and next they bring him something to eat, serving him three cassava breads one after another and also a quantity of wine; and all the others are seated around him on low seats and drink only after he has drunk. And when he wishes to do something, he has himself assisted by all the inhabitants of the village and when one of the villagers goes fishing, they give him a third more of the catch than the others. When he goes to war, of the two or three captives that they take, one of them is his and if they kill a captive, he distributes the parts; and he has an infinite number of other privileges. But this office is not as difficult to acquire as it is on the North Cape of Brazil and in Cayenne, so I have learned from one of my companions, whose boat had been laid up there by the great chief; who told me that in addition to several torments and fasts endured by the natives who want to make the rank of chief, they expose them for forty days in a place where there are mosquitoes (these little flies whose stings are like pin pricks and give such torment that there is no Gehenna comparable to this one) more numerous than anywhere else; and they must bear it without moving nor give the impression of not bearing it well; and in addition they whip them every morning until they bleed, and eat very little through all this torment. 
ABOUT PIROGUES AND BOATS 
We have already mentioned that the country is very mountainous, and everywhere so thickly wooded that one cannot easily enter it; in addition, there are many boulders which project out or act as ramparts on the sea, blocking or making it impossibly to go directly from one village to another. That is why the Indians rather travel by sea in boats (this way the journey is shorter) which they call canobes or smaller ones which they call cohala. The larger are used when they wish to cross from one island to another or go to Peru
, a distance of about 120 leagues; some are around 50 or 55 feet in length and some 5 or 6 feet in height and hold about sixty people; they are made from a big tree, hollowed out and made suitable with fire; the means they use to enlarge or make them smaller as they wish, we will discuss later. 
First of all, the one who can have a boat or pirogue (which is the general name) must be a chief or village elder; and he must have a number of children; and when he has on his own decided to build one, he has a caouynage held, where he makes his intentions clear to the whole assembly. Each showing themselves happy to help him, they drink on it, as much as they can. The caouynage being over, the one who undertake the task, who does not consider time as money, rests on his decision for around two or three weeks, indeed very often for two or three months; at the end of this time he goes off all alone into the mountains carrying a few cassava breads under his arm in order to find a tree which conforms to his plan. Afterwards, not being afraid that someone will steal it, he still gives himself time to rest. Then he goes off and pass through the entire village, and very often in some others, to ask all the men and boys who are preparing for the mentioned degree to go and help him to cut down the tree to build his boat. This they agree to right away and to this end those who have axes sharpen them and those who have none ask him and he gives them some -and it must be noted that if they have one, they would never say that they have none in order to avoid going, for it would be dishonorable to a man not to have any at all; and the boys, who still have no household, are given them most frequently. When everyone is ready to go, they are given five or six good, strong drinks. Meanwhile, a number of women and captives, both male and female, come to carry wine and provisions, for they will be often coming from far away and from five or six different places. The leader, judging that it is time to leave, stands and says to each one in turn: cayiman, that is, "let's get going"; and thus all leave together. Having arrived at the place, the one who has lead them there has them all given another drink, and then asks them once again to kindly cut such and such a tree, which he points to; the one who is asked sets himself immediately to the task. And when the place where the tree is to be cut is too far from the village and would take a day to reach as well as that the trees be so big that a great deal of time would be necessary to cut them, then they must bring their hammock to sleep in, not returning until the tree be cut. 
But because they spend sometimes seven or eight days there (they cut not only the tree but also clear a path or empty place on the side, where it must fall). A word must be said about what they live on and how they build a fire at night, it is always cool, especially on these high mountains. Firstly, it should be known that they have gardens full of manioc and other roots right up into the most isolated places in the high mountains, as well as some small huts, used expressly for the purpose of retiring there when necessary; this so that taking there the wives and captives who have carried their food, they can then go to gather roots to make cassava bread. But if they are too far away they take dried provisions, as we have given them for their large boats; and they go to collect crabs which they find in abundance throughout the country; and when they desire to cook them, here is how they start a fire. 
ABOUT THE METHOD OF STARTING A FIRE 
They gather some wood, which is found everywhere, and having broken two sticks about foot long and of the same length, they make a shallow hole in one and a pointed end on the other. And then they place the stick with the small hole on the ground and insert the pointed end at a right angle in the hole of the other. Next, holding between two hands the upper, pointed stick, they rub their hands together so quickly that they make the stick turn in the hole like an axle; and in this way, this wood which is essentially dry, immediately catches fire and produces a fiery black dust which falls onto some small sticks and very dry straw which they have placed beneath the lower stick. And thus blowing on it ever so slightly, the whole thing catches fire; and in this way, wherever they go, they make fire, which is very convenient for them, especially in the high mountains where it is always cold. The tree having been cut, everyone returns; and having returned, finds wine to get drunk in comfort. 
At the end of little more time, the builder again asks five or six from his village to go and hollow and burn out his pirogue; they sometimes remain there for twenty-five days or three weeks; and having roughed it out well and hollowed it until there be only five or six days of thickness left to go, they come back to get more men to help drag it from its present place to the seaside, where later they finish it up more easily. But before this happens, the builder again rests for quite a while and then again holds a great caouynage where he asks the guests to help him to paddle his pirogue, to which they freely agree. Nevertheless, the caouynage finished, everyone returns home; and when the whim takes him, he summons all his people, who arrive, have five or six drinks and something to eat and then go off; and the women and the captives, male and female, go before carrying things to eat and drink; as they go along they open a path to allow their pirogue to pass through; and they put down crossways some large rollers so that it will roll easier. This they do with such strength, dexterity and speed that it is impossible (for those who have not seen it) that they have managed to move such a great burden through such difficult places, which are for the most part real chasms with torrents often coming down; these are sometimes just hollowed-out rocks or large boulders; and in other places there are large trees across which the wind has blown down; these things inconvenience them greatly, and added to which the banks are always bordered by some big roots which must have their tops cut off in order to get by; but if by chance the foot happens to miss, one runs the risk of breaking one's legs. And when we passed there, they hold us by the hand or else hold out to us the end of their bow to be safer; when we accompanied them to those places we were almost more prevented from finding a safe passage than they were in their pirogue; for to see those places, one wouldn't think it possible to get through them. When the Indians work, they pant like bulls, and in the forest, they shriek, shout and whistle so loudly, that they make the whole forest resound. The pirogue being in the place where they want to put it, the builder holds a caouynage in order to thank everyone; there they drink a lot. Afterwards, everyone withdraws, leaving the pirogue to its owner, who finishes it at his leisure, helped by his children and just a few from the village. And then to finish it, they smooth it away very evenly with tools brought to them from France and Germany. And then by making a fire on the inside with a few handfuls of reeds and in this way hollowing out and removing as much wood as they wish, nor is this burning for this reason alone, but to give it the width and narrowness as they want. For in the place where they wish it to be wide, having blackened it in the flame, they place or stuff crosswise some sticks as long as they wish their pirogue to be wide. For all their wood, having been placed in or passed through a flame comes back and bends as they wish, and thus they true their bows and their arrows. The pirogue being finished is only a thumb's width in thickness, which seems very little with respect to its length which is from 50 to 55 feet; it is very narrow at the ends, very large around the middle and ridged on the bottom. And when they wish to go to sea, they tie some sticks athwart, where the rowers sit and to which they fasten everything they bring. And because the pirogue is not high enough to keep out the sea, they raise the sides with a board about two feet wide, and so well-fitted to the pirogue that not a drop of water passes between. And they propel this with an oar which they call abocout, or sometimes with a sail, when there is wind and they have one, for not everyone does. And when they paddle, seated as we said over these sticks, they grasp the oar with the hand closest to sea at the middle of its shaft and the other right at the end; they plunge the oar straight down into the sea and bury it up to the middle of its shaft; and raising it up again they give a slight tap with it on the edge of the pirogue; they thus paddle in cadence, everyone beginning and ending together, everyone singing the same song; this song which is only used for this is sung clearly; it begins suddenly, at first very loud and then slowly becomes softer: ChiHiHiHiHiHiHiHiHiHiHiHiHiHiHiHiHi Ehi hiHiHiHiHiHiHiHiHiHiHiHiHiHiHiHiHiHi. In order to not be bothered by their hair which is very long, they will curl it up at the back of their head in the shape of a small gherkin. They never eat breakfast on the morning they embark in their pirogue, believing that if they had, they would not be able to go. And when from bad weather or some other difficulty, their pirogues happen to turn over, still nothing can be lost because of being attached to the sticks which are athwart; and as for them, they swim like fish. But to empty the water out of the boat, they push first forward then backward, and the water splashes out over the gunwale. In this way they can empty it but not lose anything inside. Afterwards they jump with great agility back in. Now I will describe the ceremony which takes place before the launching.
THE CEREMONY WHICH THEY OBSERVE BEFORE LAUNCHING A PIROGUE
After the pirogue is finished, but before launching it, the owner holds a great caouynage in the public square where everyone has assembled. On the previous day, the pirogue is placed nearby, at about ten or twelve feet; it is completely covered with banana leaves; and everyone there is half-drunk before being completely drunk, and does the following: having removed all the leaves which cover it, thirty or forty of them then throw themselves inside it, armed just as they would be if they were about to fight their enemies. Pretending to be the enemy, others place themselves eighteen or twenty feet in front of this pirogue; each one is armed with his bow and arrows, which are, however, not tipped; they shoot at those who are inside the pirogue and principally at one who is standing quite upright at the bow of the pirogue; this one holds a small, round, wooden shield in his hand and mocks the others and makes a hundred kinds of clownish gestures and grimaces and always deflects the arrows which are shot at him. In my opinion, I think that if they did hit him, despite their being no tips on the arrows, that they would still wound him, because it is such a highly strung bow and has such force when released; but he parries them so adroitly with the small shield that not one touches him. At the same time, four or five women in the pirogue (for some go to war expressly, to comb and paint the men) begin to shriek and shout, as if for real. Others jump from the pirogue and chase those on land, who pretend to flee; and having caught them, they fight with such violence and force, throwing each other on the ground, one on top of the other, with such force, that one would think that they would have completely crushed each other. Along with this, they blow so forcefully that you would think clearly they are bulls fighting; and while these two are struggling, others from both sides come to aid their side and to try to take away a prisoner, which sometimes they do. And those who don't think themselves strong enough, set off quickly in their pirogue, which they pretend to paddle in order to escape; the pursuers never cease to shoot an abundance of arrows at them and the women intensify their cries more than ever. Next, the pursued, pretending to retreat, then give chase to those who had previously pursued them. And then, getting out of the boat, they begin again to fight, others to hide themselves in huts, as if to hide something there; but then pretending to have seen someone, they quickly come out. The battle having thus lasted two or three hours, the owner of the pirogue has someone throw in as pillage a number of small calabashes painted red and black, as well as a quantity of fruit, of strung glass beads, knives, fish hooks and other valuables. Everyone, wishing to get his share of them, rushes around, throwing themselves on each other and snatching things from each others hands, and then the battle starts again, more intensely. Meanwhile, these same ones who started it will come and where possible throw a full calabash of wine in their face; but having gotten hold of something, while they are wiping their eyes, someone else comes and snatches it from their hand, which starts the fighting all over again. 

Afterwards, the friends of he who held the caouynage come back and recommence the battle, and once more gifts are thrown out as before; and it is thus a pleasure to watch them rolling around, one on top of the other and in all kinds of positions. This having ended, everyone returns to his place under the great hall in order to finish the caouynage; and it must be noted that most of the guests give presents of war to the builder of the pirogue. One will give him a small wooden shield of the type they use, another a bow, another some arrows, wooden swords and other things; and from what we can judge, they also give a name to the pirogue, which has been given to them by Chemin. Here is what they do and, partly, how they make war on their enemies. 
ABOUT THEIR DELIBERATION ON GOING TO WAR AND HOW THEY BEHAVE THERE 
These Indians are descended from those who had fled Peru
 when the Spanish began to inhabit it; and so claim their stories, which have them enduring a thousand kinds of torment. They came to seek refuge in the islands, where they now live and where they found other kinds of natives who wished to oppose them and prevent them from landing; these were for the most part killed, and the ones who got away fled into the high mountains, where there are still a few at present; coming down sometimes at night, they come right into their huts where they steal and carry off quickly what they can, often even children. The Indians call them inibis and say that they are like giants, and that they wear their hair even longer than their own, and that they run faster than a pigouli
, an animal which is very quick. There were four soldiers from Languedoc, named Saint–Cernin, Peutane, Labergère and Dalmeras, who, having withdrawn from the settlement of the natives in order to be freer, went to live in a cavern where there was a rock which was hollowed out into a kind of room. This fact prompted them to live in it; in addition to having a small boat, they came and went to the house of their host who was really not far and from where they carried from time to time their food, and so they lived contentedly there. 
But one evening they, having hung their linen out to dry, and, finding nothing there the next day, and complaining about it to their host, believing that he had taken it from them during the night, were told that it had been the inibis. A few nights later, they saw one of them, who immediately fled; and they described him to me as being as tall as a giant; and this was why, fearing that more of them might return to kidnap and eat them, they returned to the house of their host. The Indians call them inibis; but we don't know if they are the same race as those with whom they are going to make war against in Peru
, who they also call inibis; or whether it is simply out of hatred that they address them in the same way, for when they really want to insult someone, or anything at all, be it wood or stone, they call it inibis. If you ask them why they go so far to make war, seeing that they have other enemies so near them, who are always causing them some alarm in the night, they reply that they remain in such high places that they couldn't go there without being discovered, and that they would flee so quickly that they could never catch them. In addition to which, it was necessary to pass a place on the path which led to their enemies where there were a great number of snakes who would kill them. But returning to those who roused them to go to war in Peru, who, like many kinds of natives, are slaves of the Spanish, for whom they bear such hatred, that it seems that they never eat anything good, unless it be their flesh. We have not been able to learn the reason for this hatred. They will only say that they are worthless; I believe that they do not know that firsthand, but only repeat it from habit. 
Several of those from one particular island will, after having made the decision to go to war, hold a great caouynage. The principal and oldest chief or else the father of that caraybe who had died most recently will be holding it. All of those assembled, after long speeches about a grave and well considered, the one holding the caouynage offers a long piece of tobacco like the one which they give to Chemin. Together they smoke this, and it is the only occasion on which they smoke as a group. They give big bunches of this to those who do not live in a place where it naturally grows, so that they may cultivate it; they use it a lot at sea but not prepared in this manner, as I will describe hereafter. They also give bows and arrows to those who have not yet been there. Later, they finish up the caouynage, which lasts for four or five days; and, after sobering up, they have a pirogue with about twenty men sent off to warn those from another islands to prepare to go to war, and those warned must then go and warn still others, making with each other a rendezvous where they will all leave together. They sometimes, however, deliver the message themselves, going equipped with everything necessary, those things for war as well as well as for sustenance. For war, the main thing is plenty of arrows; for eating, there are sun-dried cassava breads, and roots to start growing things wherever they land, and large numbers of live lizards –these, as I have said, will remain alive for a long time– as well as great numbers of crabs and smoked fish. And to drink they bring wine in large calabashes and yeast and the aforementioned chewed cassava to mix with water. Besides these provisions, they also obtain a large inventory of tobacco prepared as follows. 
PREPARATION OF THE TOBACCO 
Before a fire, they dry the tobacco leaves until they crumple and are reduced to a fine powder. With this they mix half of the purest and whitest ash which has remained on the wood – this they call balyssy
. Next, they put the whole thing in a calabash which is as big and long as a finger, and thus they make from it a kind of vial; and when they want to take some of it, they use this vial to put a tiny bit of it between the lower lip and the gum, and they only spit but do not speak until it be completely dissolved. They say that this nourishes them and that, having taken some, they cannot die from hunger; they use this both in the mountains and more often at sea, especially in the morning, for, as I have said, they dare not eat breakfast. When they arrive at their destination, the ones who must leave observe, in parting, the same formalities as before, parting together to once more go and warn those somewhere else, continuing thus until they are all assembled. Thus, they depart in a party of up to forty pirogues in each of which there are at least twenty-five or thirty warriors. When going there, there will always be about two or three of them who on a whim put in their mouth two or three roots called aroua which look a lot like riboulissy
, believing that this will prevent them from falling into the hands of their enemies. Having departed, they will skirt the land and islands, which act as their compass and out of sight of which they never are during the whole voyage, except for two days and nights. In this way they often go ashore to get water as well as to look for crabs and to turn up some turtles at night. And here they lay over if the wind is against them or the sea too rough, for they never go to sea except when conditions are most favorable, especially when they leave the islands, when it is two days and nights before they reach land. They do this by navigating by the sun and the stars, about which they have extensive knowledge, both as to their names and their courses, they can name separately a great number of them, something which is almost unbelievable; they also know the locations of lands and realms, such as Brazil and Peru
, France and many others, and determine all their positions from the movement of the sun, and in this way never get lost. 
A blind man, father of the chief of the village where I was, showed me all the points of these lands when I told him where the sun had risen and set. When they arrived at the country of their enemies, there lived there another nation of natives whom they referred to as brothers, and who like themselves they called balouy
; among these they withdrew and traded some provisions and a number of bows, which are made from a certain marbled wood which is very beautiful and not found in their country. When they wish to wage war (this according to the natives themselves, not having seen it nor having heard it from others) and when it has rained and they [the enemies] have withdrawn to their huts up in the mountains, a great number of them rush inside and seize and carry off whatever they can, including the women and newborns, bearing them off in their pirogues. Or else they lie in ambush near their gardens, which are rather far from their houses, and in this way attack them; and if there are many of them, they struggle and strike them as we have already described, but are also sometimes violently pursued right back to their pirogues, where they will then use their shield, so that their kind of war is rather more waged with cunning than with valor. It is true that they do not at all try to kill, unless to save their life, for the honor and gain is in taking their enemies alive and to eat them ceremoniously, as I will describe later. Their enemies are so accustomed to war and so well aware that they are always in danger of ambush that they only go out well-armed and accompanied. During our stay in the Indies, five or six pirogues have returned without any captives, and so they have eaten only one of them, who had already been there prior to our arrival. This is what I have been able to learn of this subject. 
ABOUT A PIROGUE WHICH RETURNS FROM WAR 
As soon as a pirogue has returned from war, the one to whom it belongs holds a caouynage in order to render it the honor due to a pirogue; and to do this, they put it in the middle of a public place where they cover it with banana leaves. Around it, all the guest take their places, and the little children of those who returned in it get in; it is stocked with all those things which we have described – cassava bread, wine and other provisions – in such a way that makes it seem as if they are just about to depart. Later, they make the children get out and then all the chiefs get in, where they eat and drink and then dance around it the regular dance of the caouynages, and then they bring to the owner some gifts; afterwards, the women all begin to cry in that same way they cry for the dead and then all begin again to drink until, night having come, they take off the two long planks which we said were on both sides of this pirogue, and putting it away, the caouynage is finished and each retires.  
THE WAY IN WHICH THEY EAT ENEMIES CAPTURED IN WAR 
After their return, they divide up the prisoners; they belong for the most part to the chiefs, for having provided the pirogues, and also in part to the ones who have captured them, that is, have knocked them out; these latter take half of the principal bones to make flutes; if the chief, however, wants to use all of them, he keeps them, and the others receive none; this occurs mainly when they are women, who are never eaten. But if there are some negroes, they will remain with the one who has captured them, who will make them cultivate the manioc and prepare cassava bread and wine; in addition, they never fear being eaten like the inibis but rather fear that their master will not keep them, for then they run the risk of being killed in order to go and be a servant in the next world, as we shall shortly see. But as for the inibis, their sworn enemies, they never spare them, and if they are too young, they feed them until they are eighteen and then kill them; this will be of even more benefit to them, for there will be more [flesh] to eat and there will be longer bones with which to make flutes. And during the time they keep them, they treat them as well as they treat themselves, except that they call them nothing but tamons
, that is to say, captives, and they keep their head shaved; and when they are old enough, they fatten them up for five or six months, during which time they do not permit them to do anything except eat, drink and sleep, and ordinarily they are kept in a hammock, where they bring them whatever they desire to eat, even if they must go as far away as thirty leagues from there to find it; and thus they become so fat that they can barely turn over in their hammock, and they never show themselves to be displeased or sad with their fate, but on the contrary only laugh; and one must believe that if they had been sad, they would not get fat. When we arrived on Martinique, there was one of them at the home of Chief Louis, the head chief of the island; he was eaten about two months afterwards. As soon as we approached him, he showed us on his fingers how many moons he had yet to live and also told us some tales in his own language, which we could not understand, though by his gestures we discovered that he considered himself to have been valiant and a good shot with a bow. On the day this inibi was to be eaten, all the inhabitants of the islands went to the village where he was to be killed and held a big caouynage where all were adorned as follows: aside from all those adornments we have described in the chapter concerning caouynages, the head chiefs wore around their heads garlands made from parrot feathers, all of the same color; these are also worn as armbands and around their waist. They also wear on their legs shells like small bells. Some hold in their hand a long wooden sword which they call bouttou and with which they kill him. Others hold a very long reed topped with parrot feathers on which there are little ornamental hooks; and, thus, they go to the hall to drink to the health of their inibi, who also does the same them for them. Then, being half-drunk, they lead this fellow outside and around the village, still providing him with drink, and then they make him sit on a small seat and put at his feet some coys full of cassava wine to give him more courage. Next, all the women come and dance around him, repeating over and over these words: Tamon,Tamon éhé éhé Tamon Tamon éhé éhé, and then they leave and the girls come and do the same; having finished, these women return to give him something to drink, followed by the girls, and then a short time later they all withdraw. The men, jumping around and bent over, then approach him holding their reed as one would hold an upright pike, staring in his eyes and mocking him, and then strike the ground with the end of their reed. Next, drawing him to them in something like a half-circle, they say to him, as had the women: Tamon, Tamon éhé éhé, etc., continuing in this way for a very long time, always turning and skipping around him, still giving him drink so that being drunk he will not fear death; he speaks unconcernedly to them; however, those holding the wooden swords come now and then and pretend to strike him, so that later, having had this done to him many times, he will, therefore, think about it less. The one who has captured him in war then gives him such a violent blow on the nape of his neck that he lays him out stone dead on the ground. 
The old chief immediately cuts him up into pieces for smoking, and the next day they together all eat him, setting aside only his member which they throw into the sea and his head which they leave in the ashes, waiting to give it to the first of their friends who will come to see them. They make flutes from the bones, as we have already said. When the Indians wanted to please us they would tell us that soon they would let us eat their enemies and that we would find them much better than tortoise and lizards. 
THE ILLNESSES TO WHICH THEY ARE SUBJECT 
Our natives are by their nature so healthy that they die rather from ageing than from disease. They are at times subject to a few of them, caused most often by heat or cold and by the amount of fruit which they eat – when they leave their lodgings to go to the mountains, they are warm, but there, they catch cold. Most often their illnesses are fevers, colic and dysentery. In order to cure a stomach ache, here is what they do: If it is a man who is ill, he clips some ordinary hair from his wife's body, cutting it up very fine and drinking it in some potato wine, and if it is a woman, she clips some off her husband's and does the same thing. If it is children, the husband and wife clip hair from each other and then make the children likewise drink it; however, I have seen many of them die from it. 
The illnesses which they normally suffer from are yaya
 and swollen glands. Yaya is much more dangerous than syphilis and is more easily contracted; here are the signs: one is covered from head to toe with scabs, some as large as a plate, others the size of a large coin; some of these heal and others do not, especially the plate-size ones, they eat away the flesh like an ulcer and in the end kill. If the one who is tainted with this happens to leave that climate where he has contracted it, he will never recover from it unless he returns to the same climate where he has come down with it. It is believed that this disease was brought from Guinea, where it is very common, and the Negroes in our Indies are much more susceptible to it than the Indians. The Negroes develop it principally on the penis, and the Indians on the chest, and they have no remedy which might cure it. As for the swollen glands, they are much more prevalent in Dominique than in the other islands. I believe that it is the water which causes it, but we must not forget to mention a remedy which they find very effective against fever. When they feel an attack of fever coming on, they go and swim as far as they can in the sea, then come back and lie in their beds, then return to the sea, continuing like this for as long as long as they can; they find this works very well. They are also subject to boils which they call cybouli
, and they have nothing that will make them go away. When they see that a sick person can neither eat nor drink and that Chemin does not wish to cure him, they suffocate him by wrapping a hammock or a canoe sail around his head; they think by this that they are doing him a great favor and kindness, saying that he is doing nothing in this world since he no longer either eats or drinks. If someone has been possessed – which they call balibir– and it lasts for five or six days and during this time he neither eats nor drinks, they will send for some natives from another island to come and kill him with arrows or else, if they can, to suffocate him. 
ABOUT CRYING AND BURYING THE DEAD 
As soon as someone dies, those who live in his hut will, without making the least noise or calling on anyone else, make a trench on the spot where he died and put into it his hammock and his valuables; they then cover this with some leaves and then bury the deceased on top of it in a sitting position. Next, they cover this with dirt, and above this trench they make a fire of four or five big fire brands; this lasts for more than a month without being consumed or going out. They carefully watch over this and when the fire is out, they lay a plank over it and then put some reed poles across it to ensure that they don't walk on it. After a body has been buried, the wife or the husband, as well as the children, as a sign of mourning, cut their hair and throw it into this fire. But if the deceased was a man who held captives, they will kill them and bury them below him; they place a pot on their head so that they may serve him in the next world. If it happens to be a woman with captives, they do the same. Immediately after a body has been buried, the whole village melts in the hut of the deceased; and then sitting in a circle right on the ground, lowering their head between their knees and placing their left hand in front of their face, they begin to cry or rather to howl like wolves, uttering the following words, at first loudly raising then little by little lowering their voices so low that they cannot be heard, and then they begin this again, saying this: yo, yo, yo, yo, yo, yo, yo, yo... The nearest relatives of the deceased will then maintain the following posture: sitting face to face across from each other on little low seats near the body, they draw so close to each other that their knees touch; and then with the left hand hiding their face, the right scratches the back of the other's shoulder, still uttering those words and not shedding a single tear. When a woman is left at home a widow, she never remarries; as for the men, they always have another one. The gardens left by the dead are never frequented, and nothing is ever taken from them, or at least until the devil, having been summoned, is asked for his permission to use them. If by chance the master dies in a foreign land, far from home, it is permitted, however, to kill his servants and slaves left at home, believing that, once dead, they will go and find their master, or else, as I have already said, the widow pleads with them to do it. 
ABOUT THE DISINTERMENT OF THE BONES OF THE CHIEFS AND THEIR CAPTIVES AFTER A YEAR 
At the end of a year –which they call chiric assoura
– after the burial of a chief, the widow or the children hold a caouynage, where they invite all the island's inhabitants, as well as those from many other islands. Having assembled under the hall – or tabouité– and having begun to drink, the three oldest chiefs of the island, having blackened their faces and wrapped some badly arranged rags around their heads, each with their bow and an arrow drawn as if ready to shoot, motioning, jumping and agitating themselves in the strangest ways, they then go off in this manner to make five or six turns around the trench of the one whom they want to disinter. While jumping around, they pretend to wish to shoot their arrows at the grave, and then they go out and reenter, until this has been repeated five or six times; at the end of this, they go out and drink with the others until night comes. These three chiefs and the other chiefs then go and dig up the bones of the dead chief; finding him first, they later move on to the bones of his relatives and his captives, who are buried underneath his clothes. These bones are then burned, and the collected ashes are distributed to the nearest relatives who enclose them in small nutlike calabashes which the wear hung around their necks, especially on the days when caouynages are held; and when they go to war, they drink a little of what is in them and rub some of it over the length of their body, believing that in doing this they will vanquish their enemies and not fall into their hands. 
� Garífuna (Black Carib language):  gusewe “annatto; recado, roucou; a red substance used for cooking as well as in ritual”


� Garífuna: würibatiun “they are bad”


� Kaliña (Carib language from French Guyana) nu:no[n] “moon”


� Garífuna: hati “moon; month”


� Garífuna: mábuiga “Hello, greeting” / Breton (1665):  Immourou “child, son”


� Garífuna: higabu “Come!”


�  In the text, Peru refers to the Caribbean Basin, from South of Mexico to Venezuela. 


� From Spanish barriga 


� Note 7


� Acajou in the text.


� Loan word, from languages of the Arawak family, which refers to a fruit of the Anonacea family. Named corossol in French ( Garífuna gurusulu “soursop” in Belize.


� Loan word, from languages of the Tupi family, which refers to a gourd.


� Breton (1665), Rochefort (1658): touli “sandalwood”


� Breton (1665): oulaba “bow”


� Garífuna: guchu “yam”


� Loan word, from the Tupi-guarani family, “agouti”.


� Word of the Carib family, “agouti”. Garífuna: aguri “agouti; wild rabbit”


� Acajou in the text.


� Garífuna: urui “cashew"


� Garífuna: waríafa “guava”


� Note 11


� Breton (1665): ámoulou “cotton”


� Taïno: amacca.


� n-ichepourou literraly “my stocking”. Breton (1665): t-ichepoularou “sa jarretière (her garter)”


� Garífuna: gusewe “annatto; recado, roucou; a red substance used for cooking as well as in ritual”.


� Garífuna: gamuri- “loud; to have sound”.


� Garífuna: rida “calabash; drinking vessel made out of calabash”


� Garífuna: dabarasi “tin container; can; pan” 


� Garífuna: gumuri “water container for trip; bucket”


� Caouynage: local French of the Caribbean Area, “Indian feast with beverage”.


� The word maíz (Spanish loan word from Taino mahís) refers to maize (corn).


� Garífuna: yéyawa “pineapple”


� Note 7


� Women neologism in the Caribbean language (baliri names literally the canna plant) which designates the banana, an African native plant.


� Coy or coui, in singular (to be pronounced [kwi]): French loan word borrowed from the Tupi-guarani family (Wayana: kwi).


� Garífuna: l-úara “its unity, togetherness”


� Garífuna: hana “wooden mortar”


� Garífuna: gániesi “sugar cane”


� Note 12


� Garífuna: wéyama “pumpkin”


� Garífuna: ati “pepper”.


� pymant in the text. Piment, French loan word from Spanish pimiento.


� Garífuna dumari “sauce made by boiling cassava juice”.


� Literally : toumal-acai “sauce container”. Garífuna : dumari-ágei “dumari pot”.


� Note 7


� manioc : French loan word from the Tupi-guarani family, “cassava”.


� Turri or touri in the text: note 13.


� Garífuna: gadouri “woven basket for carrying load on back”. This basket is described below. Breton (1665): catáoli “hotte des femmes Caraibes (women basket carried in the back)”


� Garífuna: mabi “potatoe” (from Karib family).


� Garífuna: guchu “yampa (a Caribbean purple root)”


� Breton (1665): riboulichi “jonc (rattan)”


� Breton (1665): alallarou “gros perroquet de terre et de mer… (big parrot)”


� Breton (1665): erere “c'est une autre espèce plus petite, on l'appelle perrique (small parrot)”


� Caribbean loan word from Spanish gallo.


� Garífuna: wagugua “wild pigeon, dove”.


� Garífuna yalifu “pelican” 


� Spanish word: tiburón "shark".


� Garífuna: wéibayua “shark”


� Garífuna: würibagua “become bad, referring to feeling or relationship”


� Breton (1665): yaya : “pians (yaws)”


� Garífuna: t-agüle “her fat”.


� Garífuna: isuru “fresh-water shrimp”.


� French word: orphie “orfe”.


� The words agouti and acouli refer to the same animal. Notes 16, 17.


� acoul-ari: literally “the teeth (ari) of the agouti”


� Breton (1665): oyéma : crabe blanc “white crab”


� Breton (1665): oüaléíba “crabe (crab)”


� Note 47


� Breton (1665): Mápoya “Diable (Devil)”. Garífuna: mafia “devil”.


� Garífuna: yamura “barracuda”


� Note 7


� Garífuna: húa “toad”.


�  Carib family word (Kaliña mu:le). Breton (1665) : moulé “siège”.


� Génipa : French loan word (1614), borrowed from the Tupi-guarani languages.


� Garífuna: águru “scorpion”.


� Garífuna: haü “ants”.


� Garífuna: garadun “rat”.


� Garífuna: hayaba “flea”.


� Carib word (Kaliña si:ko) (  French loan word (1640) : chique “caribean flea”


� Garífun: mabiri “sand fly”.


� Garífuna: marín “mosquito”.


� Note 7


� Garífuna múa “earth, soil, clay, ground; land” (lu-mua-ni “his land”)


� Breton (1665): Imaínali “mon jardin (my plantation (Men speaking))” (pos.: i-maina-li). Garífuna: méinabu “milpa, farm, plantation”.


� Note 47


� Breton (1665): chimali “rape (grater)”. Garífuna: simaráli “broken stone used as teeth of grater”.


� Note 35


� Garífuna: íenli  “cassava juice”.


� Garífuna: üwi “wowla, woven instrument for extracting juice from grated cassava”.


� Breton (1665): hebechet “tamis (sifter)”, Rochefort (1658): hibichet “tamis (sifter)”. Garífuna: híbise “woven sifter for cassava”


� Garífuna: ereba "cassava bread".


� Probably ouicou: Carib word for “beverage“ (Kaliña wo:ku, Garifuna ugui).  Maybe ouirou [wiru] “glass”: Garifuna loan word from French verre.


� Garífuna: weyu “sun, day”.


� Garífuna keima “let's go” / ágawa “to bathe; to take a bath”.


� Note 73


� Breton (1665): matoútou “c'est une petite table tissue d'oualloman bien proprement faite et étendue sur quatre petits bâtons de la hauteur d'un demi-pied sur laquelle on étend la cassave et on pose un coui plein de viande qu'on présente (small table…)”. Garífuna madudu “food served and ready to eat; meal”.


� Breton (1666): hac kérebali “Viens manger! (eat!)”


� Breton (1665): courába (/coura b-a/ ‘drink  you-do’) “ce mot se dit pour boire des choses liquides, et pour manger des fruits (to drink, to eat fruit)”. Garífuna: Irregular Verb: ata / gurá “to drink” (Gurá ba “drink!”)


� Garífuna: duna “agua” / matoto: note 95 / lama-di-na  “I am hungry”


� Catauli or cataouli : note 48.


� Literally “Hello, friend!”, notes 5 and 8.


� Note 25


� Note 74


� Word of de Carib family (Kaliña: kaiku:si). Breton (1665) : cáicouchi, tigre "tiger". Garífuna géigusi "tiger; jaguar"


� Note 7


� Loan French word from the Carib family (Kaliña : pu:tu). Breton (1665) : boútou, iboútoulou, massue des Sauvages "Indian club, bludgeon". Garífuna, budu, cigar. French creol, boutou, wood club.


� Note 97


� Note 98


� Garífuna : Han han!


� French neologism: maybe from caouynage: " the one who offers to drink"


� Word of the Arawak family. In Taïno cemi or simi refers to the divinities.


� Note 69


� Breton (1666): hákê yéte “Viens ici (Come here)”


� Breton (1666): ariábou “nuict (night)”. Garífuna: áriabu “night”


� Garífuna : arumuga “to sleep”


� Garífuna : huya "rain"


� Word of the Carib family (Kaliña: si:liko “star”). Breton (1665) : Chiric “poussinière ou pléiades. Les Sauvages comptent les années par poussinières. (Pleiades. Also year)”.


� Garífuna wagabu “post”


� Note 8


� Note 65


� Garífuna: iñei “lice, louse”


� Note 4


� Breton (1665) : tebou, “pierre (stone)”


� Garífuna: bagara "small square covered basket used by fishermen"


� Note 48


� Note 104


� The language of the Lesser Antilles was an Arawak language mixed with Carib words.


� Breton (1665): anánna “mansfenix, milan (buzzard)”


� Note 117


� Garífuna:  amuriga “to comb” / ídiburi “hair on the head”


� Note 7


� Note 7


� Breton (1665) : picouli “agouti”


� Note 7


� Breton (1666): balissi f., “cendre (ash, women speaking). Garífuna: baligi “ash”.


� Note 51


� Note 7


� Breton (1665): balloüe  “le continent, la terre ferme (mainland)”. ( Caribs of the mainland.


� Breton (1665): támon, nitámoni “esclave, mon esclave (slave, my slave)”. Garifuna : idamuni, slave.


� Breton (1665): yaya “pians (skin trouble)”


� Breton (1665): chiboúli “clous, ou apostumes, qui viennent aux fesses (boil (Med.))”


� Garífuna: ásura “to finish or complete (something), to be finished”





